《Coke’s Commentary on the Holy Bible – 1 Peter》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

CHAP V. 

He exhorteth the elders to feed their flocks: the younger to obey; and all, to be sober, watchful, and constant in the faith; and to resist the cruel adversary, the devil. 

Anno Domini 65. 

BECAUSE the knowledge, experience, and conduct of the people, depend in a great measure upon the kind of instruction which they receive from their teachers, the apostle in this chapter, addressed the elders, that is, the bishops, pastors, and rulers, among the brethren of Pontus, &c. 1 Peter 5:1 exhorting them to feed the flock of God committed to their care, faithfully; and to exercise their office, not as by constraint, but willingly; not from the love of gain, but from love to their great Master and to the flock, 1 Peter 5:2.—and not to lord it over God's heritages, but to be patterns of humility and disinterestedness to their people, 1 Peter 5:3.—Next, because the faithful performance of the pastoral duty was in that age attended with great difficulty and danger, the apostle, to encourage them, assured them that when the chief Shepherd shall appear, they shall, if faithful, receive a crown of glory that fadeth not away, 1 Peter 5:4. The distinguished reward, which Christ is to bestow on those who have suffered for his sake, being a favourite topic with our apostle, he introduces it often in this epi 

Having thus exhorted the pastors, the apostle turned his discourse to the people, charging them to be subject to their elders, and to one another; that is, to be of a teachable disposition, and to receive instruction from every one capable of giving it, and to do all the duties which they owed to each other, according to their different stations and relations, 1 Peter 5:5.—but especially to be subject to God, by humbly submittingthemselvestothejudgmentswhichwerecominguponthem,thatGodmight exalt them in due time, 1 Peter 5:6.—casting all their anxious care on God, because he cared for them, 1 Peter 5:7.—and to watch against the devil, who went about as a roaring lion, seekingto destroy them, particularly by instigating the wicked to persecute them, and drive them into apostacy, 1 Peter 5:8.—But they were to resist that terrible enemy by steadfastness in the faith, and not to think themselves hardly dealt with when persecuted or tempted, knowing that their brethren every where were exposed to the same temptations of the devil, 1 Peter 5:9.—In the mean time, to give them all the assistance in his power, the apostle prayed earnestly to God to establish and strengthen them, 1 Peter 5:10.—and ended his prayer with a doxology to God, expressive of his supreme dominion over the universe and all the things that it contains. 

The apostle informed the brethren of Pontus, &c. that he had sent this letter to them by Silvanus, whom he praised for his fidelity to Christ, 1 Peter 5:12.—Then giving them the salutation of the church in Babylon, (whatever it may mean,) where it seems he was when he wrote this letter, he added the salutation of Mark, whom he called his son, either because he had been the instrument of his conversion, or on account of the great attachment which Mark bare to him, 1 Peter 5:13.—And having desired them to saluteoneanother,heconcludedwith giving them his apostolical benediction, 1 Peter 5:14. 

01 Chapter 1 

Verse 1
1 Peter 1:1. To the strangers scattered, &c.— "To those Christians whom Providence has dispersed through various countries, and whom divine grace has taught to consider themselves, wherever they dwell, as strangers and sojourners on earth." By Asia, in this verse, is not to be understood what is nowcommonly meant by Asia; that is, a fourth part of the world; but Asia Propria, or Proconsular Asia; in which stood the city of Ephesus, and some few of the neighbouring towns mentioned in the Acts of the Apostles, and in the Revelation. In this confined sense of the word Asia must be understood, Acts 2:9; Acts 16:6; Acts 10:31. Revelation 4:11. 

Verse 2
1 Peter 1:2. Elect according to the foreknowledge, &c.— Dr. Heylin reads this verse, Whom God the Father, according to his foreknowledge, has elected and sanctified by the Spirit, that they should obey Jesus Christ, and be sprinkled with his blood. And he observes, that as the Christian church succeeded to the Jewish, it has the same titles of elect and sanctified; that is, consecrated to God, being separated from the rest of the world by the peculiar illumination of the Holy Spirit. The source of their redemption by Jesus Christ was the love of God the Father, who designed before the coming of Christ, not only to call the Jews, but also to take unto himself a chosen people from among the Gentiles. It was not owing to the merit of those Gentiles, or granted as a reward for their works of righteousness antecedent to their conversion, that the gospel was sent among them; but to the foreknowledge and love of God the Father. By the phrase the sprinkling of the blood the apostle may refer to the Jewish ceremony of sprinkling the blood of the sacrifices upon the people; whereby they entered into covenant with God. 

Verse 3
1 Peter 1:3. Which—hath begotten us again, &c.— "Who—hath regenerated us as his children to the hope of life and immortality; of which he hath given us a remarkable pledge and confirmation by the resurrection of Jesus Christ from the dead." The law of Moses condemned all offenders to death without mercy: the gospel promises pardon, and life, or immortality, to all penitent persons. The Jews were under the law before the gospel came, though at the same time under a covenant of grace. As to the Heathens, they were, through fear of death, all their life-time subject to bondage: though there were among them some confused notions, and pretty general expectations, of a life after death; yet their hopes were very faint and languid in comparison of what Christians may have. How great reason is there to bless God, the Father of our Lord Jesus Christ, who hath raised us to the hope of immortality; brought to light a future state in so clear and express a manner, and given us such a pledge and seal of its truth, as revealed in the gospel, by the resurrection of his Son! 

Verse 4
1 Peter 1:4. To an inheritance— St. Peter had spoken of the hope of life, 1 Peter 1:3. He now explains what he meant by thatlife; even the greatest felicity that canbe enjoyed, which he compares to an inheritance, or large estate, a thing most generally esteemed here upon earth. But there is also a further allusion; for parents beget their children to the hopes of living and enjoying their estates or inheritance after them; God had regenerated these Gentile Christians to the hope of a firmer and more durable inheritance: for mortal men in general are born to a short-lived inheritance; the pious are regenerated to one that is everlasting, and not only everlasting, but undefiled;—oneneithergottennordetainedbyanywickedmethods;nor shall persons polluted with vice have any share therein. See Revelation 21:27. The inheritance of wicked men, or the land where they dwell, is said to be defiled by their own sins; to which perhaps there may be an allusion here. It is added, which withereth not away;—so the word αμαραντον properly signifies. Temporal possessions are soon lost, all the glory of them withereth like the grass; (James 1:11.) but the future inheritance of the saints shall not remove from one person or family to another; it is no fading inheritance. The faithful lose it not while they live, neither shall they ever die and leave it to their heirs. 

Verse 5
1 Peter 1:5. Who are kept by the power of God— The word φρουρουμενους, which we translate kept, is very strong and expressive: it does not mean being kept after any manner, but with the most constant and vigilant care; as a tower or a city is watched by a military garrison, which keeps guard day and night, and plants the greatest number of centinels where the place is weakest, or there is most danger. Such is the watchful care of God over his people: as long as they continue faithful, nothing shall be able to hurt them; no enemies or persecutors can deprive them of their reward. Through faith, δια πιστεως, would be read most properly during faith; and the verse may be paraphrased thus: "who, as long as you steadily adhere to the Christian faith, are guarded and defended by the mighty power of God, and preserved unto that salvation or eternal happiness, which is prepared, and will certainly be revealed at last; that is, at the end of the world:" for at the general conflagration, or when the present state of things comes to an end, then shall the greatest and final salvation be revealed. In speaking of the last time, possibly St. Peter might allude to Daniel 9:13. See John 6:39; John 11:24. 

Verse 6
1 Peter 1:6.— St. Peter here begins to speak of their persecutions and sufferings, which he enters upon with great tenderness and address; and endeavours to reconcile their minds to them by many and various arguments. First, he intimates that such afflictions would soon be over. Secondly, that they were necessary, or at least highly proper, in order to purify and refine their minds. Thirdly, that if their Christian faith could bear the furnace of afflictions, it was more valuable than the finest gold, and all worldly treasures. Fourthly, that their sufferings would meet with a most ample reward at Christ's second coming, Fifthly, that, as they loved Christ, and believed in him, though they had never seen him, they would at last rejoice with ineffable joy, when they received, as the reward of their faith, the salvation of their souls. And sixthly, that the ancient prophets had made a strict and diligent inquiry about that salvation; even those very prophetswho had prophesied of the Gentiles being favoured with the gospel;—to reveal which, God had lately poured out the Spirit, and sent the apostles not only to the Jews, but also to the Gentiles, 1 Peter 1:6-12. Having alleged thus much to support them under their persecutions and troubles, he goes on to exhort them by all means to avoid their former way of living, and to practise the holy virtues of the Christian life, as they were obliged by their profession, 1 Peter 1:13.-Ch. 1 Peter 2:3. 

Wherein ye greatly rejoice,— "Upon which account you greatly rejoice, though now for a short time, as it is fitting, you are distressed by diverse temptations." Heylin, and the Syriac version. See James 1:2. Matthew 5:4 and 1 Peter 4:12; 1 Peter 4:14 of this Epistle.

Verse 7
1 Peter 1:7. That the trial of your faith, &c.— "Though gold loses nothing in the furnace, yet will it by length of time wear away, or be affected with rust, though not so soon as some other metals; and it will at farthest perish in the general conflagration: but faith will then stand the trial, and come out brighter and more glorious." Some would read this, That the trial of your faith, being much more precious than gold and silver which had been tried in the fire. Afflictions are to men's faith, what the furnace is to gold; that is, to try whether it is proof or no; and, if it be proof, will purify, refine, make it brighter and more valuable. St. Peter therefore calls a severe persecution πυρωσις, a fiery trial. Ch. 1 Peter 4:12. See Job 23:10. 

Verse 8
1 Peter 1:8. Whom having not seen,— It is very possible that, among these dispersed Christians, there might have been some who had visited Jerusalem while Christ was there, and might have seen or conversed with him. However, St. Peter speaks according to the usual apostolical manner, as if they all had not. See John 20:29. 2 Corinthians 5:6-7. Hebrews 1:14. 

Verse 9
1 Peter 1:9. Receiving the end of your faith, &c.— Because you shall attain the salvation of your souls, as the recompence of your faith. The word Κομιζομαι signifies, "To receive as a recompence." See Parkhurst, 

Verse 10
1 Peter 1:10. Of which salvation the prophets— The gospel was not fully revealed to the Jews before the coming of Christ. Something of the nature of the gospel in general, and of that grand event, the conversion of the Gentiles, was revealed to them; upon which they were very desirous to have found out all that concerned it, and would have been very glad to have lived to see that happy time, when their predictions should be accomplished.ThatDanielunderstoodnotthefullmeaningofhis own prophesies, see Daniel 8:15; Daniel 8:27; Daniel 12:8-9. It is evident, that the antient prophets had views of a greater salvation than that of being saved out of the hands of their enemies when they conquered Canaan, and got possession of that good land, the land of Promise. To that salvation, (especially that spoken of by Daniel,) St. Peter seems here to allude. By grace or favour, in this verse, we understand the favour of having the gospel preached unto them, and being admitted to the privileges of Christians; the elect people of God under the Messiah. By χαρις, grace, in the New Testament, is often meant the gospel, or the Christian religion. 

Verse 11
1 Peter 1:11. The Spirit of Christ— It is well worthy of our notice, that the Spirit which dictated to the prophets is called the Spirit of Christ; which both proves his existence before his incarnation, and his supreme Godhead; and illustrates the full view that he himself had of all he was to do and suffer under the character of our Redeemer. The apostle, in discoursing so largely concerning the prophets, seems to have a special reference to the converted Jews, who would enter more thoroughly into this part of his reasoning, than the converted Gentiles. It has been with great propriety observed, that if the prophets and righteous men of old, to whom the word of God came, did not clearly understand the things they foretold, but employed themselvesinsearchingandexaminingthe prophetical testimonies of the Spirit which was in them; it is evident that the prophesies themselves were obscure: and for good reason they were so; because they were not delivered so much for their sakes, as for the sake of those who lived in the times when they were accomplished. 

Verse 12
1 Peter 1:12. Unto whom it was revealed,— Many of the things foretold by the ancient prophets, did evidently relate to distant times, and many of them to the coming of Christ, and the numerous conversions of the Jews and Gentiles to his holy religion. St. Peter very properly mentions it, to the honour of Christians, that the ancient prophets, ministered not unto themselves, but unto them: and it was a great confirmation to their faith to compare the prediction and event, and observe their harmony. By using the phrase, Those that have preached the gospel unto you, St. Peter seems to speak of these Christians, not as his own converts, but as converted by others; probably they had been converted by St. Paul and his assistants. St. Peter here plainly alludes to the prophesy, Joel 2:28-29 which he himself declared to be accomplished, Acts 2:16; Acts 2:47. The apostles evidently laid claim to the Spirit of God as their infallible guide in things which concerned the Christian doctrine; and did actually understand and plant Christianity by the same Spirit which had inspired the ancient prophets: but they never pretended to be infallible and unpeccable in their other conduct; neither was there any occasion that they should be so. Doddridge paraphrases the last clause of the verse thus: "And indeed, the doctrines which they preach, are things of so great excellence and importance, as to be well worthy the regard of angels, as well as men. And accordingly, as the images of the cherubim on the mercy-seat seem to bow down, to look upon the tables of the law, laid up in the ark; so those celestial spirits do, from their heavenly abode, desire to bend down, to contemplate such a glorious display of divine wisdom and goodness." See James 1:25. 

Verse 13
1 Peter 1:13. Gird up the loins of your mind,— The apostle seems here to allude to the precept which he had heard from our Lord, Luke 12:35; Luke 12:59 which is the more probable, from his immediately adding the words, νηφοντες τελιως,— being constantly upon the watch. The meaning is, that Christians are to endeavour to have their minds in such a frame for the coming of Christ, as servants have their bodies for their master's coming to his marriage-feast, when he is to entertain his friends in the most agreeable manner. See 1 Kings 18:46. Luke 17:8. 

Verse 14
1 Peter 1:14. As obedient children,— As children of obedience; an usual Hebraism, by which persons are called the children of that, to which they are addicted or devoted. "Obedience (says Dr. Heylin,) is a sure ground of hope: to expect salvation without it, is not hope, but presumption." What the former lusts were, see ch. 1 Peter 4:3. Their conformity to them is here expressed by a very emphatical word; συσχηματιζομενοι ; which signifies, "Such a conformity as a medal or image has to the mould in which it was formed or cast." Our translation has well expressed this allusion; not fashioning yourselves. Compare Romans 6:17. 

Verse 15
1 Peter 1:15. As he which hath called you, &c.— The gods which the Heathens worshipped had a very bad moral character, and the imitation of them rendered their worshippers worse than they would otherwise have been. But nothing can lead to higher degrees of holiness and virtue, than imitating the true God, who hath blessed us with the Christian revelation, and who is there displayed as a Being of the most perfect moral character. See 2 Corinthians 7:1. 

Verse 17
1 Peter 1:17. And if ye call on the Father,— And since you invoke him as your Father, who impartially judges every man according to his actions, Live in a continual awe of him, while you sojourn here below; 1 Peter 1:18. Considering that you were redeemed from the vain manner of life which you learned of your earthly parents, not by perishable things as silver and gold; Heylin: who observes, that religious fear, or a continual awe of God, rightly concurs with hope, to support us in temptation. See 1 Peter 1:14. Some think there is an allusion in the words corruptible things, silver and gold, to the lamb which made an atonement; and was bought at the common expence, furnished by the contribution of the half shekel, as a typical atonement for their souls. See Exodus 30:11; Exodus 30:38. 

Verse 20
1 Peter 1:20. Who verily was fore-ordained— All the former dispensations, from the beginning of the world, were carried on with a view to the coming of Christ, under whom was to be the concluding dispensation; and in this view, the Bible takes in a large and extensive plan. What our translation has rendered fore-ordained, properly signifies fore-known; and seems to relate to the predictions of the ancient prophets concerning the coming of Christ, together with his sufferings and death mentioned in the preceding verse; or, rather, to God's foreseeing, before this world was created, that the consequence of his Son's coming among men, with such a view, and in such circumstances, would end in his undergoing a violent death; and yet, though he foresaw that event, he did not therefore forbear to send him. See Ephesians 1:4. John 17:24. 

Verse 21
1 Peter 1:21. Who by him do believe— Who by him,—by his means,—or on his account,—do trust in God. The expression is remarkable; and the meaning seems to be, that Christians, who before their conversion were ignorant of the true God, learnt his Being and Providence, through grace, from the great fact of Christ's resurrection, and the power with which God the Father invested him on his ascension into heaven. 

Verse 22-23
1 Peter 1:22-23. Seeing ye have purified your souls, &c.— When through the Spirit ye have purged your hearts by obeying the truth, so that you are become capable of fraternal affection without disguise, See that you love one another with a clean heart fervently, or intensely; 1 Peter 1:23. As persons who are regenerated, not of corruptible seed, but that which is incorruptible; even the efficacious and eternal word of God; Heylin: who observes, that the ground of fraternalaffectionamongChristians,istheirregenerationbythesamedivineprinciple. St. Peter here says, that they had purified their souls from sin, and attained to high degrees of holiness and piety, by obeying the truth; that is, by obeying the gospel: for truth is above fifty times in the New Testament put for the gospel, which contains the most clear and important truths. The love of the brethren, is the love of Christians: in human friendship there is sometimes a mixture of hypocrisy; but Christians love one anotherunfeignedly, or without hypocrisy. They love one another for their holiness and piety, and from a pure heart; not out of merely temporal views, but from views the most generous and disinterested. See 2 Corinthians 6:6. Gomarus observes, that the word εκτενως, fervently, or intensely, is a metaphor taken from a bow-string, or the strings of a musical instrument; for, as a bow-string, when it is intense, or stretched to a proper degree, sends out the arrow with more force and to a greater distance; and the musical chord, when it is intense, or stretched to a proper degree, gives a more clear sound, and is heard better and by more persons; so Christian love, the greater and more intense it is, exerts, itself further, and wider, and is of more universal advantage. To promote this love is one principal design of the Christian revelation. See ch. 1 Peter 4:8. The reason why we should love all the Christian brotherhood out of a pure heart intensely, is given in 1 Peter 1:23 because by being born again, we become brethren of the same family, and children of the same immortal Father. When we are considered merely as descending from mortal parents, we are born to die like grass, or flowers, which soon wither away; but our being born again by the gospel, is a very different thing from a plant or animal's being produced by the seed of another plant or animal, and has very different effects: for the first renders us mortal, but the latter immortal. Christians are in some places represented, as born again by the Spirit; but in other places, as here, they are said to be regenerated by the word of God, or the everlasting gospel, Revelation 14:6. The two phrases come to much the same; for bythe Spirit the gospel was revealed, and confirmed by many of his miraculous operations; and when men are born again, there are no new revelations made to them by the Spirit; but they are born again by the word of God, as it was first preached by men, under the immediate inspiration of the Spirit, and is now contained in the sacred scriptures, and applied by the divine Spirit to the believing heart. See Titus 3:5. 

Verse 24
1 Peter 1:24. For all flesh is as grass, &c.— Flesh is often, by a common figure, put for man: but perhaps the apostle here used the word to intimate that he meant the body of man, frail and short-lived like the tender herb; by way of opposition to the soul, which he considered as incorruptible. All the glory of man, means every thing wherein men pride themselves, or which renders them admired or illustrious;—beauty, strength, learning, eloquence, titles, riches, and honours: all these are only like a fair flower, which looks beautiful for a little while, but soon fades and withers away. See James 1:10-11 and Isaiah 40:6-8 the place from whence St. Peter quoted these words. 

Verse 25
1 Peter 1:25. The word of the Lord endureth for ever.— The word of God is said to be incorruptible, to be alive, and to endure for ever, because it teaches men the way to life; or, if complied with, begins a life of happiness, which will, to the faithful, never end; which is the seed or principle of a spiritual and incorruptible, of a glorious and happy life, which will endure for ever. See John 3:36; John 5:24; John 5:47; John 6:27; John 6:63. Romans 8:6. 1 John 2:17. The connection of St. Peter's discourse in these verses is as follows: "Though you by your natural birth are born mortal, and, in consequence thereof, must fade away in respect to this life, like grass or flowers; yet, by being born again into the family of Christ, or the Christian brotherhood, (1 Peter 1:22-23.) by the immortalizing seed of the word of God, you are born to an immortal life of glory and happiness: and the gospel is that word of God, which, if you be faithful, will render you immortal; namely, that gospel which I preach unto you." 

Inferences.—Are we desirous of rendering it apparent to ourselves, and all around us, that we are indeed elect of God? Let it be, by a humble application to the sprinkling of the blood of Jesus, on the one hand, and by the evident fruits of the sanctification of the Spirit unto obedience, on the other. 

The abundant mercy of God has begotten real Christians to the lively hope of an incorruptible, undefiled, and unfading inheritance, reserved in heaven for them: let us keep it steadily in view, and earnestly pray, that God would preserve us by his mighty power through faith unto salvation. While we are waiting for this salvation, it is very possible, yea, probable, that affliction may be our portion; but let us remember, it is, if need be, that we are in heaviness through manifold temptations. Our faith, and our other graces, are as it were thrown into the furnace, not to be consumed, but refined; that they may be found unto praise, and honour, and glory, at the appearance of Jesus Christ. Even at present, may this divine faith produce that love to an unseen Jesus, which is here so naturally expressed by the apostle; and though now we see him not, yet may that love be eminently productive of joy, even that joy which is unspeakable and full of glory: and in the lively and vigorous exercise of these graces, may we all receive the end of our faith, even the everlasting salvation of our souls! 

Let what we are told in this chapter of the prophetic writers, be improved as it ought, to confirm our faith in that glorious gospel, of which these holy men have given in their writings such wonderful intimations and predictions: writings, for the understanding of which we have advantages superior to those which even they themselves had. What exalted ideas should we entertain of a dispensation introduced by such a series of wonders, preached by the inspired prophets; and by the Holy Ghost in his miraculous gifts and salutary influence sent down from heaven: a dispensation into the glories of which the angels desire to pry; how much more worthy then, the attention of the children of men, who are so nearly concerned in it, who are redeemed by the blood of the Son of God? O! let us review it with the closest application, and improve it to the infinitely gracious and important purposes for which it was intended. Then will grace and peace be multiplied to us; and however we may now be dispersed and afflicted, pilgrims and strangers, we shall ere long be brought to our everlasting home, and meet together in the presence of our dear and condescending Saviour; where, having a more lively sense of our obligations to him, and beholding his glory, we shall love him infinitely better than at this distance we have been capable of, and feel our joy in him increased in a proportionable degree. 

Again. Let it be a matter of our daily delightful meditation, that, while we clearly discern the uncertainty of all human dependencies, which wither like the grass, and fall like the flower of the field, the word of God abideth for ever. Let us cheerfully repose our souls upon it. And if we have indeed experimentally known its efficacy and power, so that our souls are purified by obeying the truth, let us carefully express our obedience to it by undissembled, fervent brotherly love: and, animated by our glorious and exalted hopes as Christians, even that divine and illustrious hope of the grace to be brought unto us at the revelation of Jesus Christ, let us set ourselves to the vigorous discharge of every duty, as knowing that we should be children of obedience, having the excuse of ignorance no longer to plead for the indulgence of our lusts, but by a holy God being called with a holy calling, and instructed to invoke him, at once, as our gracious Father and impartial Judge. 

It is worthy of our special remark, that the blessed apostle urges us to pass the transitory and limited time of our sojourning here in fear, from the consideration of our being redeemed by the blood of the Son of God, which is a price of infinitely more value than all the treasures of the universe. And certainly there is a mighty energy in the argument; for as it is a very amiable, so it is also a very awful consideration. What heart so hardened, as not to tremble at trampling on the blood of the Son of God, and frustrating, as far as in him lies, the important design of his death? And, while we are reflecting on the resurrection and exaltation of our Redeemer, as the great foundation of our eternal hopes, let us dread to be found opposing him whom God hath established on his own exalted throne; and with the utmost reverence let us kiss the Son, in token of our grateful acceptance of his mercy, and cheerful and humble submission to his authority. (Psalms 2:12.) 

REFLECTIONS.—1st, This epistle opens with, 

1. The writer's name and title: Peter an apostle of Jesus Christ, by his immediate appointment, and sent especially to the circumcision. 

2. The persons to whom it is addressed: To the strangers scattered throughout Pontus, Galatia, Cappadocia, Asia, and Bithynia; dispersed by various providences through these provinces, and now called to the faith of Christ;—to the elect, the converted Jews and others to whom he is writing, (see the introduction and annotations,) according to the foreknowledge of God the Father, discovered in the prophetical writings, which foretold of these blessings to be conveyed to them by the Messiah, who also is said to be foreknown before the foundations of the world, prophesied of from the beginning (Genesis 3:15.) but manifested in the last times for them, 1 Peter 1:20 through sanctification of the Spirit unto obedience, this blessed author of all grace, having converted their souls to the love and practice of true holiness, and brought them to the sprinkling of the Blood of Jesus Christ for pardon and peace with God, which only by the sacrifice of the Redeemer could be obtained. 

3. The salutation: Grace unto you, and peace be multiplied; may the pardoning, sealing, sanctifying, comforting, preserving grace of our God be with you; and peace, the blessed effect thereof, be diffused in the Church, in your families, and in your own souls. Note; We need nothing more to make us happy, than grace and peace; and if we possess all the world beside, and lack these, we are poor and miserable. 2nd, The apostle proceeds, 1. To thanksgiving for the inestimable blessings which, through the gospel, they enjoyed. Blessed be the God and Father of our Lord Jesus Christ, which, according to his abundant mercy, hath begotten us again unto a lively hope, when we had nothing in prospect before us but misery and despair, by the resurrection of Jesus Christ from the dead, who was delivered for our offences, and raised again for our justification, that we, beholding in him the justice of God satisfied, might be emboldened to approach a reconciled God, and not only by his grace be quickened to newness of life here, but be entitled also to an inheritance incorruptible, and undefiled, and that fadeth not away, reserved in heaven for you, yea, for all the faithful saints of God, who are kept, not by their own natural strength or sufficiency, but by the power of God, engaged to protect them from all their enemies, and to preserve them through faith of his operation in their hearts, unto salvation completed in glory, and which is ready to be revealed in the last time, when Jesus shall appear, and take his faithful followers to their eternal mansions of blessedness above. Note; (1.) We can never be thankful enough, when we remember the abundant mercy of our God and Father in Jesus Christ to our sinful souls. (2.) Every blessing flows from boundless and unmerited grace.—(3.) The resurrection of Jesus from the dead is the grand foundation of our hope; and it is a lively hope, animating the soul to patience and purity. (4.) Whatever enemies, snares, dangers, temptations, beset us in our way to heaven, we shall be more than conquerors, if we perseveringly cleave to Jesus Christ in faith and love. 

2. Having mentioned the salvation which was in prospect, he shews how that afforded comfort and support under all their trials. Wherein ye greatly rejoice, looking forward and upward to your glorious hope, though now for a season (if need be) ye are in heaviness through manifold temptations, which though ye cannot but feel as men, you can rejoice under them as Christians; and they are sent, that the trial of your faith, being much more precious than of gold that perisheth, though it be tried with fire, might be found unto praise and honour and glory, at the appearing of Jesus Christ; and in the mean time its purity, genuineness, and excellence, shall be brightened and strengthened by all the conflicts it hath sustained in the Saviour's service, whom having not seen, ye love with fervent and supreme affection, faith realizing his amiableness to your souls; in whom, though now ye see him not, yet believing, ye rejoice with joy unspeakable and full of glory, the lively foretaste of eternal bliss; receiving the end of your faith, even the salvation of your souls, begun already, and to be completed shortly in glory for every faithful soul. Note; (1.) A Christian has cause to rejoice in God and the hope set before him at all times; and, even in the midst of grief and trouble, this consolation the world cannot take away from the righteous. (2.) Though our lot as Christians in this world is through manifold temptations, and our own nature cannot but more or less feel the burden, yet we must remember there is a need be for every pang we feel, and that should reconcile us to them. (3.) The bitterest afflictions to flesh and blood are often the most profitable medicines to our souls; and if we come to glory, we shall see that these were indeed blessings in disguise. (4.) The trial of our faith tends to its confirmation and establishment; and like gold, when tortured in the furnace, we come forth from our troubles the brighter, and leave the dross of corruption behind. (5.) Fidelity will be crowned when Jesus shall appear, and all the trials of the saints will then end in immortal honour and eternal glory. (6.) Jesus is precious to the believing soul; and the realizing views of him, which faith presents, bring down the foretastes of heavenly blessedness. 

3rdly, The salvation of the gospel, on which their faith fixed, was that which the blessed prophets had foretold, and after which they earnestly inquired. Of which salvation the prophets have enquired, and searched diligently into the meaning of their own prophecies which by inspiration they delivered, digging deep into the golden mine, that themselves might share the treasure; who prophesied of the grace that should come unto you through the incarnate Saviour: searching, with eagerness, what or what manner of time the Spirit of Christ, which was in them, did signify, when it testified beforehand of the sufferings of Christ for the sins of the world, and the glory that should follow, when, having offered his one atonement, he should ascend to the throne of Majesty on high. They wished to know the exact time, and what would be the state of the world, when this great event should come to pass. Unto whom it was revealed, that not unto themselves, but unto us they did minister; the events predicted were not to be fulfilled in their days, but ours; and they foretold the things which are now reported unto you by them that have preached the gospel unto you, with the Holy Ghost sent down from heaven, who by his miraculous operations, and by the communication of his gifts and graces, bears his sacred testimony to the truth of our report: which things the angels desire to look into, bending forward as the cherubims over the mercy-seat, with wonder and delight contemplating the wonders of gospel-grace, admiring and adoring. Note; (1.) The mysteries of gospel-grace were not only the subjects which engaged the holy prophets' researches, but they afford matter for angelic contemplation, wonder, and praise. (2.) The word of God must be searched, and diligently examined: there are treasures hid in it which will abundantly repay our pains. (3.) The Holy Ghost sent down from heaven still continues to make the gospel effectual to salvation, and on his mighty operation all the success of our preaching depends. 

4thly, From the foregoing considerations the apostle, 

1. Enforces the practice of true godliness in sundry particulars. Wherefore, (1.) Gird up the loins of your mind, be disentangled from every thing in the world which would retard you in your heavenly course, and be strong in the Lord and the power of his might to fight the good fight of faith. (2.) Be sober, temperately using every creature-comfort, and with holy vigilance preparing for the Master's return. And, (3.) Hope to the end, never dismayed nor discouraged by any temptations to which you may be exposed, but patiently persevering, and confidently waiting for the grace that is to be brought unto you at the revelation of Jesus Christ, when the work of grace shall be completed, and an eternity of glory succeed, for all the faithful; the hope of which, as an anchor of the soul, should enable us to ride out every storm. (4.) Behave as obedient children to your heavenly Father, dutiful in observing his commands, and submitting to his disposal and correction; not fashioning yourselves according to the former lusts, in your ignorance, not conformed to the corrupt manners, maxims, and pursuits of a world which lieth in wickedness, among whom we all had our conversation in time past, fulfilling the desires of the flesh and of the mind, and knowing not the dreadful ruin which hung over our heads. To these ways let us never return; but as he which hath called you is holy, so be ye holy in all manner of conversation, proposing to yourselves nothing short of his complete and perfect image, and in every state, condition, and circumstance, desiring that your hearts, lips, and lives, may exactly correspond with his holy will: because it is written in that word which is our only rule of duty, Be ye holy, for I am holy.—(5.) Maintain a holy jealousy over yourselves. And if, as becometh your profession, ye call in ceaseless prayer on the Father for that grace which alone can enable you for all that he commands, who, without respect of persons, judgeth according to every man's work, and thereby proves whether they are obedient children or not—pass the time of your sojourning here in fear, in filial fear of offending God, and holy jealousy over your own hearts, knowing that your present state is your pilgrimage, and that, if you are faithful, you shall shortly reach the happy rest, where all your fears will end, and your felicity be completed for ever. 

2. To encourage and engage them to the practice which he recommends, he suggests the most powerful motives—you should thus live to God, forasmuch as ye know that ye were not redeemed with corruptible things, as silver and gold, from your vain conversation, from the foolish traditions and corrupt manners and ways received by tradition from your fathers: to redeem you from which, all the perishing treasures of this world would be a price too despicable to be mentioned: but an infinitely greater hath been paid for you; you are redeemed with the precious blood of Christ, as of a Lamb without blemish and without spot, who offered himself as your ransom to God, pure from all defilement, a Lamb fit to bleed on God's altar, and of such transcendant dignity in his person as to add infinite value to his sacrifice. Who verily was fore-ordained before the foundation of the world, to be the one propitiation; but was manifest in these last times for you, (becoming incarnate, and making the brightest displays of the glory of his grace,) who by him do believe in God as your reconciled and covenant God, that raised him up from the dead in testimony of his acceptance of the sacrifice which he had offered for our justification, and gave him glory, exalting him to the Mediatorial throne; that your faith and hope might be in God, assured through the divine Messiah of present favour and acceptance with him, and expecting, according to his promise, all the blessings of grace here, and of glory hereafter. 

5thly, The apostle proceeds, 

1. To inculcate the exercise of fervent love. Seeing ye have purified your souls in obeying the truth through the Spirit, and have so graciously begun to advance in all holiness of heart and temper, being led by him especially unto unfeigned love of the brethren; see therefore that, under his blessed influences and according to the gospel word, ye love one another with a pure heart fervently; with still increasing and more enlarged affection; being born again, and made partakers of a divine nature, not of corruptible seed, but of incorruptible by the word of God which liveth and abideth for ever, unchangeably the same, and communicating a dignity and honour to which the highest human pedigree cannot pretend. Note; (1.) The gospel truth, through the Spirit embraced and obeyed, is the effectual means of purifying the soul. (2.) Unfeigned love of the brethren is among the surest evidences of the Spirit's work upon the heart. They who have made the highest advancements in the divine life, have need to be exhorted to increase more and more. 

2. He sets forth the vanity of man. All flesh is as grass, weak and perishing; and all the glory of man, his pomp, wealth, affluence, wisdom, and endowments of every kind, are as the flower of grass, that soon fades and decays. The grass withereth, and the flower thereof falleth away; one stroke of sickness, or accident, or the ravages of age, make all human greatness droop; and death carries it to the grave: but the word of the Lord endureth for ever, and they who are begotten by it have in their hearts eternal life begun; and if they perseveringly improve it, they shall flourish in glory everlasting. And this is the word which by the gospel is preached unto you, whose effects are so everlastingly blessed to the faithful saints of God. Note; A deep sense of the vanity of man, and of his present state of corruption, will serve greatly to draw off our minds from the trifles of time, to look to the abiding glories of eternity which in the gospel are revealed unto us. 

02 Chapter 2 
Verse 1-2
1 Peter 2:1-2. Wherefore, laying aside all malice, &c.— Wherefore renouncing all ill-nature, all fraud, dissimulation, envy, and detraction, (1 Peter 2:2.) thirst as new-born children for the pure milk of the word, that thereby you may thrive, and grow up to salvation. Heylin; who observes, that this refers to 1 Peter 2:22-23 of the preceding chapter, as thus: "Since your generation, from the same divine principle, obliges you to mutual love, as brethren,—therefore renounce all that is incompatible with it, and as new-born children thirst, &c."—A new chapter should certainly not have begun in this place. 

Verse 3
1 Peter 2:3. If ye be ye have tasted— "And I am satisfied that ye will do so, seeing you have already tasted how sweet and pleasant the Gospel is, or know by experience that the Lord is gracious." This is an evident allusion to Psalms 34:8. The word ειπερ is properly rendered seeing or since; for the apostle did not intend to express any doubt about them, but encouraged them to desire the sincere milk of the word, the sweetness of which they had already tasted. In the same manner he exhorted them to mutual love, ch. 1 Peter 1:22 from their having already loved one another. Grotius has observed, that the verb γευεσθαι signifies not to taste lightly, but to have the experience of any thing. Dr. Heylin connects this verse with what follows: Since you have tasted that the Lord is gracious, (1 Peter 2:4.) apply yourselves to Him; who is the living stone, &c. 

Verse 4-5
1 Peter 2:4-5. To whom coming, as unto a Living Stone, &c.— By coming unto Christ is meant the joining oneself to him as a part of this spiritual building, or embracing his religion with the heart unto righteousness. The reason why St. Peter compares Jesus Christ to a stone was, because he had, under the Spirit of God, his eye upon those passages of the Old Testament which he quotes in the following verses. Plants and animals are alive, as long as there is a proper communication of nourishment through their several vessels; so likewise rocks and stones are said to be alive, as long as they are not cut out of the quarry, but continue to partake of that nourishment which circulates from vein to vein; so long as they grow to it, and have the most close and firm union. Milton, however, has an image, which may further illustrate this of St. Peter's: 

"Anon out of the earth a fabric huge "Rose, like an exhalation; with the sound "Of dulcet symphonies, and voices sweet; "Built like a temple; where pilasters round "Were set, and Doric pillars overlaid "With golden architrave." PAR. LOST, b. 1 : 50: 710, &c. 

For though the stone here spoken of is supposed to be now in the building, or at the foundation of it, yet it is represented as still alive, and therefore, in much the same way with the image in Milton, St. Peter intended to signify, that from a living stone at the foundation, a temple grows, and that it all partakes of such common nourishment as circulates through the living rock. By such means it has the most intimate union, and is rendered one firm and compact building. See Ephesians 2:20; Ephesians 2:22. The image, Daniel 2:34-35; Daniel 2:45 is somewhat different; but so far it agrees with this, as that the stone cut out of the mountains without the hands of men, is there supposed to be still a living stone, and to grow up itself into a great mountain. Disallowed of men, means "rejected of the chief priests, scribes, and elders, the rulers of the Jews, who were looked upon as master-builders in Israel." Instead of lively stones, 1 Peter 2:5 we should certainly read living stones, as 1 Peter 2:4 the word being the same. The Jews used to call themselves the temple of the Lord, because they worshipped at that temple. The Christian church is here called a spiritual house, not as deriving that title from their worshipping in the temple at Jerusalem, in which the Jews so much boasted: that was indeed called the house of God; but it was a lifeless building, compared with this spiritual house, of which Jesus Christ is the foundation, and Christians themselves the superstructure, 1 Timothy 3:15. Grotius has observed, that among the Hebrews the Levites used to be called the stones to the temple; but this appellation is here applied to all Christians. When all Christ's disciples are represented as living stones, which ought to be united into one spiritual house or temple, it may put us in mind of that harmony and concord which is requisite to fit Christians into one well-united and complete society. Having, in the foregoing sentence, compared them to the house or temple of God, in the next sentencethe apostle rises somewhat higher, and compares them to the priests of the family of Aaron, who were appointed to minister in the temple. The Jews gloried in such a holy and magnificent building as the temple, and in their chief priests and other sacred persons of the tribe of Levi, who were appointed to perform the temple service; but Christians have among them what is superior to both. In Israel there was only a part of one tribe appointed to be priests, and it was unlawful for the rest of the tribe, or for any person of any other of the tribes, to exercise the priest's office; nor could the priests offer sacrifices in any place but the temple: but under the Gospel, not the ministers of the gospel only, but all Christians, are represented as a holy priesthood, who are obliged to offer up the spiritual sacrifices of prayer and praise, and who may offer them as acceptably in one place as another. See 1 Peter 2:9. The sanctity of this priesthood does not arise from their being anointed with oil, or any solemn instalment; neither does it consist in robes and vestments, or in their observation of rites and ceremonies; but in faith and love, in their holy and righteous lives, in their piety towards God, good-will to men, and wise government of themselves, particularly of their passions and appetites. This is the true sanctity wherewith all Christians should be clothed, as Aaron and his sons were with the holy garments, which were for glory and for beauty. Exodus 28:2. Hebrews 13:15. The allusion to the temple led the apostle of course to speak of the priests; and from the priests it was an easy transition to the sacrifices which they offered in the temple; and so to the spiritual sacrifices of prayer, praise, and obedience, which are all acceptable to God by Jesus Christ, who is the great High-priest over the house of God, and whose intercession alone can recommend to the Father such imperfect services as ours. See Ephesians 5:2. 

Verse 6
1 Peter 2:6. Wherefore—it is contained, &c.— St. Peter has given us the sense of Isaiah 28:16 but not exactly the words, either according to the Hebrew or the LXX.; which was a common way of quoting among the ancients. See the notes on Isa 

Verse 7
1 Peter 2:7. He is precious— Is this honour, — η Τιμη, That is, "of being built upon that sure foundation, for which you willhave no reason to be ashamed." In using the word τιμη, St. Peter seems to have alluded to the word εντιμος, precious or honourable, Which he had made use of, 1 Peter 2:4; 1 Peter 2:6. But to those who reject it, belongs the reproach of the Psalmist, The stone, &c. This passage is also quoted Matthew 21:42 and Acts 4:11. The plain meaning of it, as applied to Christ, must be, that though the leading men of the Jewish nation rejected and slew him; yet God raised him from the dead, and exalted him to universal dominion. When important practical truths are revealed with sufficient evidence, to believe and obey them through divine grace, is faith and faithfulness; to reject them is infidelity and disobedie 

Verse 8
1 Peter 2:8. And a stone of stumbling, &c.— We render this verse as if it were one continued sentence; but thus violence is done to the text, and the apostle's sense is thrown into obscurity and disorder; which is restored by putting a full stop after offence, and beginning a new sentence thus: They stumble at the word. For, observe, the apostle runs a double antithesis between believers and unbelievers: To you who believe, says he, it is precious; to them who believe not, and are disobedient, the stone which the builders rejected, &c. 1 Peter 2:7. They stumble at the word; (1 Peter 2:8.)—but you are a chosen people, &c. 1 Peter 2:9. The passage before us is taken from Isaiah 8:14-15 and is quoted by St. Paul, Romans 9:33. This is a quite different image from the last; for Christ is not here compared to a foundation or corner-stone, but to a hard stone or rock in the course or highway, against which men are apt to stumble and fall; and the swifter they move, or the more heedless they are, the more is the danger of hurting or destroying themselves. We are not to understand the last clause of this verse, as if these persons were appointed of God to reject or obey the Gospel; for how then could it be said that God would have all men to be saved, and come to the knowledge of the truth? 1 Timothy 2:4. If God appointed the unbelief of the Jewish nation, or of any particular persons, then their unbelief and rejection of the Gospel was complying with the will and appointment of God; and consequently could not be sin, or deserve punishment. From these and the like considerations it is evident, that St. Peter is not here speaking of their being appointeduntounbeliefordisobedience,butuntothepunishmentwhichtheirunbelief and disobedience deserved. They were unbelievers of whom he was speaking; persons, who voluntarily and wickedly rejected the gospel, and refused to obey its laws; and therefore it was appointed, that Christ should be to them a stumbling-block, or a rock, against which they should dash themselves to their own destruction. Dr. Heylin translates these two verses: To you, therefore, who believe, he is precious; but with regard to those who are disobedient, this same stone, (which the builders had rejected, and which is made the head of the corner) 1 Peter 2:8 becomes a stone of stumbling, and a rock of offence, even to those who resist the word by their disobedience; to which also they were abandoned. "The public translation, says he, has whereunto they were appointed; which does not imply any absolute decree, with regard to those persons, but only the general one against all that are disobedient: for, 1 Thessalonians 5:9 we read, God hath not appointed us unto wrath, but to obtain salvation; and yet they might incur wrath, as the tenor of that epistle, and indeed of all the Scriptures, demonstrates." 

Verse 9
1 Peter 2:9. But ye are a chosen generation, a royal priesthood,— This imports them to be of one stock through their new birth; as the Israelites, who were by outward calling the chosen of God, were all the seed of Abraham according to the flesh: so theythat truly believe in the Lord Jesus, are all of them, by regeneration, one people. They are of one nation, belonging to the same blessed land of promise, all citizens of the new Jerusalem, yea, all children of the same family, whereof Jesus Christ, the root of Jesse, is the stock, who is the great King, and the great High-Priest. And thus they are a royal priesthood. There is no devolving of his royalty or priesthood on any other, as it is in himself; for his proper dignity is supreme and incommunicable, and there is no succession in his order; but they who are descended from him, do derive from him by that new original this double dignity, in that way in which they are capable of it, to be likewise kings and priests, as he is both. 

An holy nation, &c.— "Ye are also a holy society formed into one spiritual body, like a nation collected together under Christ your Lord and King, sanctified by his Spirit, governed by his laws, and embarked in the same common cause and interest: and ye are a peculiar people, that, suitably to your dignities, privileges, blessings, and obligations, ye might both really and intentionally display the glory of divinevirtues and perfections; and might shew forth, in word and deed, his honour and praise, who has called you by his grace, and delivered you from the darkness of ignorance and error, sin and misery, in which you were formerly involved; and has brought you into the most wonderful and affecting lightof truth and grace, holiness and comfort, which he has caused to shine into your hearts: (2 Corinthians 4:6.)" 

Verse 10
1 Peter 2:10. Which in time past, &c.— "Who, for ages past, were divorced from the visible church; (Jeremiah 3:8 and Hosea 1:6; Hosea 1:9.) but now, by the grace of the gospel, through Jesus Christ, are brought into the sweet and precious relation of a covenant people to him; and have foundmercy with him, unto the forgiveness of your sins, and the renovation of your natures, according to Hosea's prophecy, ch. 1 Peter 2:23. And this, in a higher sense, may be said of those Gentiles among you, who are now brought to the faith of Christ." 

Verse 11
1 Peter 2:11. I beseech you, as strangers, &c.— "In consideration therefore of these distinguished favours which God has bestowed upon you, I earnestly entreat and exhort you, my dear brethren, to look upon yourselves as strangers and pilgrims upon earth, who are travelling onward to a better country: and I beseech you, as such, to renounce and keep clear of all those inward workings of sensual inclinations, inordinate affections, and desires after earthly things, which arise from the corruption of nature, and exert themselves by the body; and are contrary to the liberty, peace and honour, purity and holiness of your renewed souls; and are engaged in a perpetual war against them, and do their utmost to defile, disturb, ensnare, and destroy them." 

Verse 12
1 Peter 2:12. Having your conversation honest,— The word Καλην does not signify barely being honest, or doing justice between man and man; but good, virtuous, or amiable; and refers to men's whole behaviour. These Christians lived among the Gentiles, or in heathen countries, and were more narrowly watched and observed, because of their differencein matters of religion. Many were the calumnies which the Heathens raised against the Christians. St. Peter, therefore, for this reason among many others of infinite importance, exhorted them to behave well, that they might give no ground for the enemy to reproach them, and at the same time might recommend their holy religion by their exemplary and holy lives. The Jews did not behave well among the Gentiles, but were almost every where detested; the Christians were hitherto commonly reputed a sect of the Jews: There was, therefore, great reason to exhort the Christians to distinguishthemselves; that their lives, upon the most narrow scrutiny, might appear to be formed by other rules, and might turn the detraction of their enemies into esteem and praise. By the day of visitation, some understand that signal time, when God designed to visit the nation of the Jews for their many and great sins,—particularly for murdering our Lord, and persecuting his disciples; and when, the Jews perishing with such an exemplary destruction, the persevering Christians should escape in so remarkable a manner, as to lead attentive Heathens to glorifyGodfordeliveringpersonswhoselivesupona careful examination were found so very much to excel. But others, with more propriety, understand it of that season in which the gospel was preached among them; whereby they were visited with the offers of pardon and salvation. 

Verse 13
1 Peter 2:13-14. Submit yourselves to every ordinance, &c.— See Romans 13:1; Romans 13:14. This epistle, we may recollect, is directed to the strangers scattered throughout divers countries; for in the ninth year of the emperor Claudius, the Jews (under which name the Christians were comprehended, as isplain from Acts 18.) were banished (from) Rome for tumults and seditions occasioned by their disputes. This banishment is mentioned by Suetonius, and the inspired writer of the Acts. St. Peter, therefore, in this epistle, was necessarily to mention and press obedience, the want of which in the Jews had occasioned the present distress of so many Christians. Thus, then, he exhorts his scattered flock, 1 Peter 2:11-12. Dearly beloved, I beseech you, as strangers and pilgrims, abstain from fleshly lusts, which war against the soul; having your conversation honest among the Gentiles; that whereas they speak against you as evil doers; that is, particularly as disobedient subjects; they may, by your good works which they behold, glorify God in the day of visitation. Then follows the general precept: Submit yourselves to every ordinance of man for the Lord's sake; whether it be to the king, or to governors, &c. How St. Peter's original words came to be rendered every ordinance of man, is not easy to be understood. The word Κτισις, rendered ordinance, signifies sometimes a creature, and the adjective αιθρωπινη joined with it, signifies human, which we have rendered of man: accordingly St. Peter's doctrine is plain; "Submit yourselves to every human creature; or to every man, for the Lord's sake." And that this is St. Peter's true meaning, will appear from the whole tenor of his discourse. It is usual with the best writers to set down the doctrine in general words, and then to reduce particulars: this is St. Peter's method in the place before us: "Submit, says he, yourselves to every human creature." This is the general point. He immediately descends to particulars: he begins with the king, as supreme; goes from him to governors appointed by him: 1 Peter 2:18 he comes to servants; when he has done with them, he goes to wives. All these particulars are included in the general rule. The expression of doing well is appropriated both by St. Paul and St. Peter, to denote the good of obedience, in opposition to the evil spirit which sets all government at nought. The promise made to obedience is in these words, Thou shalt have praise of the same. What is meant by praise, may be understood by considering, that as it is opposed to punishment, it must denote protection and encouragement, which are the only proper rewards that good subjects in general can expect from their governors; and so it signifies in the place before us. The Roman governors had the power of life and death in such provinces as those mentioned, ch. 1 Peter 1:1 and therefore there is the exactest propriety in the stile. If we further compare St. Peter and St. Paul together, and consider the subject they were upon, we shall find it necessary to take the expression of doing well in the restrained sense above mentioned: for what other good could they mean, consistently with their argument and subject? For the evil thing which they had then to contend with, was an opposition to all government in general; the good, therefore, theywould recommend, was necessarily submission in general. In the same restrained sense St. Peter uses these expressions, 1 Peter 2:12; 1 Peter 2:15; 1 Peter 2:20. We meet with the same word again, ch. 1 Peter 3:15 where St. Peter having mentioned the duty of submission which Sarah paid to Abraham, exhorts wives to follow her example, whose daughters they were; which he explains, by being in subjection to their own husbands: so that there can be no doubt of the use of the word in this place. 

Verse 15
1 Peter 2:15. Ye may put to silence— Ye may bridle-in. The original φιμουν, is used for putting on a muzzle, as the ancients used to do upon oxen, horses, and mules, as well as upon dogs. Fierce calumniators and zealous prosecutors, who were unacquainted with the Christian doctrine, and not possessed of the meek and benign Spirit of Christ, were not improperly considered as animals, which upon some occasions required to be muzzled. By the foolish men here spoken of, Whitby understands the Heathen; who might be ready foolishly to judge of Christians by the behaviour of the turbulent Jews; and so might represent them as a people naturally averse from subjection to kings, as Josephus says of his own nation. 

Verse 16
1 Peter 2:16. As free— The Gentiles, by becoming Christians, were freed from the bondage of sin; they were likewise free from subjection to the Mosaic law: they were become the Lord's people, and freemen. Such privileges might possibly have exalted their minds, so as to have made them look upon it as an indignity to obey Heathen magistrates. St. Peter, therefore, recommends a due subjection to the Heathen emperor, and such as ruled under him; notwithstanding they were the Lord's people and freemen, and ought to behave as such. The word Κακια generally signifies malice, sometimes wickedness in general; but here it seems to be understood more particularly of sedition or rebellion. The word ' Επικαλυμμα does not signify a cloak, but any covering. Beza thinks that it is here an allusion to the ancient custom of slaves who had been manumitted, walking about with a cap upon their heads. These Gentiles, by becoming Christians, had been lately made the Lord's freemen; but they were not to make the cap of freedom a pretence for sedition and rebellion. Josephus has in many places taken notice of the Jews rebelling against the Romans under this very pretence, that they were a free people. See John 8:33. It was their attempt to throw off subjection to the Romans, which brought on their destruction; and that war, it is probable, was now actually begun. The Christians were free; but it was not inconsistent with their Christian liberty to obey civil magistrates, whether supreme or subordinate. They were not free from the law of nations, any more than from the law of Christ;—though, in this respect, the servants of God. That the freedom of Christians was such as was consistent with their being the servants of God, is intimated, also, Romans 6:16-22. 1 Corinthians 7:22. When, upon embracing the Gospel, they were blessed with Christian liberty, they were thereby laid under stricter obligations to render honour and tribute to whom they were due; though to whom they were due the Gospel determines not absolutely, but leaves that to be determined by circumstances, and the law of nations. Dr. Heylin observes, upon this and the preceding verse, "It is wrong not to stop the mouth of calumny, when that can be done by a prudent innocence. I suppose, therefore, the meaning of 1 Peter 2:16 to be, Free as you are from human regards, and under no restraint upon what men say of you,—for you know they are ignorant and foolish,—yet you must not make this notion of Christian liberty a cloak or pretence for neglecting to obviate, as far as you can, their perverse censures by a discreet behaviour: free as you are from men, yet you are the servants of God; and his service obliges you to give no needless office." 

Verse 17
1 Peter 2:17. Fear God— See Proverbs 24:21. Perhaps no finer or stronger instances of the laconic stile are to be found, than in this place. It is remarkable, that they are required to honour the emperor, though so great a persecutor, and of so abandoned a character as Nero himself. But St. Peter did not mean that they should obey any of his wicked and unlawful injunctions; (Acts 5:29.) that they should betray their country, or give up any of their just rights and privileges, when they could preserve them. He only intimated, that being Christians altered nothing in their civil rights or duties; and therefore, under that pretence of their being the Lord's people, and the disciples of Jesus, they were not to presume that they had any new civil rights or immunities granted them. 

Verse 18
1 Peter 2:18.— To the poor the Gospel was preached; and many of the inferior sort, who were free from the incumbrance of riches, and the prejudices of the learned and mighty, embraced Christianity. Among the rest many servants or slaves became the disciples of Jesus; for the Gospel was calculated for an universal blessing. The behaviour of those servants or slaves toward their masters was very likely to give a good or bad idea of Christianity. St. Peter was anxious for their behaving well, and earnestly recommends to them a prudent conduct, as St. Paul had often done with the like view. 1 Peter 2:18-25. 

Servants— The word Οικεται signifies domestic servants in general, whether hired servants or slaves; but the apostle seems to restrict it to slaves, (and to mean those, whom St. Paul has called by the term Δουλοι, Ephesians 6:5. Colossians 3:22. 1 Timothy 6:1.) by his using the word Δεσποται for masters; that is, such masters as had an absolute right and property in their servants. Some would understand the words with all fear, of the fear of God; but it seems rather to mean that fear and respect which was due to their masters. The like admonition is thus expressed in the Epistle of Barnabas, 100: 19. "Be ye subject unto the Lord, and unto inferior masters, as the representatives of God, with reverence and fear." 

Verse 19
1 Peter 2:19. For this is thankworthy— Graceful. 

Verse 20
1 Peter 2:20. For what glory is it, &c.— It may be said, "Is it no glory for a man who has done a fault to take his punishment patiently?—Would not resistance or clamour, nay, even murmuring or impatience, in such a case, be wrong? And consequently must not patience and submission be a virtue? When God punishes us for our sins, is not our patience unto Him a sacrifice of a sweet-smelling savour through Christ! And in proportion, the patience of a slave, when justly punished by his master, must have been preferable to the contrary behaviour, and in some degree praise-worthy." The true solution is, that St. Peter is not here speaking absolutely, but comparatively; that is, "There is very little praise in a guilty man's suffering patiently the duereward of his deed; in comparison of an innocent person's suffering patiently, and out of a conscientious regard tothe will of God, such injurious treatment as he may meet with among men." The Syriac version renders the last clause of this verse, Then shall your reward or praise with God excel or abound: intimating that it is in some degree praiseworthy, to suffer with patience such punishment as men have deserved; but not to be compared with the much greater virtue, of suffering patiently such injuries as they have not deserved. The emperor Antonius quotes it as an excellent saying of Antisthenes, "That it is truly royal to do good, and to be reproached." 

Verse 21
1 Peter 2:21. For even hereunto were ye called— That is, "You were called to suffer for righteousness' sake, when ye became the disciples of Jesus." See Matthew 5:10; Matthew 5:48; Matthew 16:24; Matthew 16:28. Because Christ also suffered for us; that is, for us Christians in general, Jews or Gentiles, bond or free. It is observable, that upon the mention of the name of Christ, the apostle falls into anoble and animated digression to the end of the chapter; afterwards he continues to pursue his exhortation to relative duties. The word ' Υπογραμμον, rendered example, signifies "the exact model of any curious or regular work;" here it signifies that exact pattern of holiness which Christ hath set his disciples, that they may copy after it. The example of our Lord is recommended John 13:15. Philippians 2:5. 1 John 2:6. But in what are we to imitate him? Not in all his actions; not in walking upon the water, commanding the winds and waves, miraculouslycuring all manner of diseases, or raising the dead; no, nor in making new laws for his Church, drawing up new doctrines or new articles of faith, or laying down new rules of worship, new terms of ministerial or Christian communion, or precepts concerning practice. This seems to be the clue whereby we may be led to distinguish between what is imitable in the example of Christ, and what is not so: namely, "What the rules of Christianity, of Scripture and right reason have made our duty, in such things the example of our Lord ought to excite us to the practice thereof." For the example of Christ alone has not made any thing our duty, which is not so upon some other account; or, in other words, his example is not so properly a rule of duty, as an alluring motive to the practice of what is our duty. Piety, benevolence, and self-government are the three grand branches of our duty; and in all these we ought to set our Lord's pattern before us, and copy after it. And in no particular have we more occasion for such an example, than in a patient suffering for righteousness' sake; the virtue here particularly recommended. The phrase that you might tread in his steps, is a very strong and lively figure, to denote how closely and carefully Christians should imitate the example of their Lord. See Romans 4:12. 2 Corinthians 12:18. 

Verse 22
1 Peter 2:22. Neither was guile, &c.— In the Eastern languages, righteousness and truth are put one for another; and so are wickedness and falsehood, or deceit. By guile therefore we may here understand wickedness in general, but more especially in this connexion, lying and deceit. If Christ's example have its genuine influence upon us, there will be no guile found in our mouths. 

Verse 23
1 Peter 2:23. Who, when he was reviled, &c.— Our Lord, during the course of his teaching and ministry, pronounced dreadful woes and denunciations against the wicked and hypocritical Scribes and Pharisees: but when he came to suffer, he forbore, lest his denunciations should be thought to proceed, not from a love of truth and righteousness, but from anger and hatred, and resentment of the cruel usage which he met with. Amidst all the barbarous treatment which he suffered, he never uttered one impatient or threatening word. 

Verse 24
1 Peter 2:24. Who his own self bare our sins, &c.— That which is deepest in the heart is generally most in the mouth; that which abounds within, runs over most by the tongue or pen. When men light upon the speaking of that subject which possesses the affection, they can hardly be taken off, or drawn from it again. Thus the apostles in their writings, when they make mention any way of Christ suffering for us, love to dwell on it, as that which they take most delight to speak of; such delicacy and sweetness is in it to a spiritual taste, that they like to keep it in their mouth, and are never out of their theme, when they insist on Jesus Christ, though they have but named him by occasion of some other doctrine; for He is the great subject of all they have to say. 

Thus here the apostle had spoke of Christ in the fore-going words very fitly to this present subject, setting him before Christian servants, and all suffering Christians, as theircomplete example, both in point of much suffering, and of perfect innocence and patience in suffering. And he had expressed their engagement to study and follow that example; yet he cannot leave it so, but having said that all those his sufferings, wherein he was so exemplary, were for us, as achief consideration, for which we should study to be like him, he returns to that again, and enlarges upon it in words partly the same, partly very near those of that Evangelist among the prophets, Isaiah 53:4. 

And it suits very well with his main scope to press this point, as giving both very much strength and sweetness to the exhortation; for surely it is most reasonable, that we willingly conform to Him in suffering,who had never been an example of suffering, nor subject at all to sufferings, nor in any degree capable of them, but for us; and it is most comfortable, in these light sufferings of this present moment, to consider, that hehasfreedus,iffaithful, from the sufferings of eternity, by himself suffering in our stead in the fulness of time. 

That Jesus Christ is, in doing and suffering, our supreme and matchless example, and that he came to be so, is a truth: but that he is nothing further, and came for no other end, is, you see, a high point of falsehood; for how should man be enabled to learn and follow that example of obedience, unless there were more in Christ; and what would become of that great reckoning of disobedience which man stands guilty of? No, these are too narrow; he came to bear our sins in his own body on the tree, and for this purpose had a body fitted for him and given him to bear this burden; to do this as the will of his Father; to stand for us instead of all offerings and sacrifices; and by that will, says the apostle, we are sanctified through the offering of the body of Jesus Christ once for all, Hebrews 10:10. 

This was his business, not only to rectify sinful man by his example, but to redeem him by his blood. He was a teacher come from God. As a prophet he teaches us the way of life, and, as the best and greatest of prophets, is perfectly like his doctrine; and his actions, (which in all teachers is the liveliest part of doctrine,) his carriage in life and death, is our great pattern and instruction: but what is said of his forerunner, is more eminently true of Christ; he is a Prophet, and more than a prophet, a Priest satisfying justice for us, and a King conquering sin and death in us; an example indeed, but more than an example, our sacrifice, and our life, and all in all. It is our duty to walk as he walked, to make him the pattern of our steps, 1 John 2:6.: but our comfort and salvation lies in this, that he is the propitiation for our sins, 1 Peter 2:2. So in the first chapter of that epistle, 1 Peter 2:7 we are to walk in the light, as he is in the light: but for all our walking, we have need of that which follows; that bears the great weight, the blood of Jesus Christ cleanseth us from all sin. 

Verse 25
1 Peter 2:25. Bishop of your souls.— The word ' Επισκοπος, here translated bishop, signifies "an overseer or inspector of any person or business;" and it is added to the word shepherd, to strengthen the expression concerning Christ's fidelity and watchfulness over his people. See Isaiah 1:11; Isaiah 53:6. Luke 15:4. 

Inferences.—Let us examine our own hearts seriously and impartially, with respect to those branches of the Christian temper, and those views of the Christian life, which are exhibited in this excellent portion of holy writ. Let us especially inquire, in what manner, and to what purposes, we receive the word of God. Is it with the simplicity of babes, or children? do we desire it, as they desire the breast? do we lay aside those evil affections of mind, which would incapacitate us for receiving it in a becoming manner? And does it conduce to our spiritual nourishment, and growth in grace? have we indeed tasted that the Lord is gracious? do we experimentally know, that to the true believer the Redeemer is inestimably precious? have we indeed come to him, as to a living stone; and, notwithstanding all the neglect and contempt with which he may be treated by many infatuated and miserable men, by wretches who are bent on their own destruction, do we regard, and build on him as our great and only foundation? and do we feel that spiritual life diffused through our souls, which is the genuine consequence of a real and vital union with him?—If these be our happy circumstances, we shall not be ashamed or confounded. 

Are we conscious of our high dignity, as we are a chosen generation, a royal priesthood, a holy nation, a peculiar people? are our hearts suitably affected with a sense of the divine goodness, in calling us to be a people, who once were not a people; and us beloved, who were comparatively not beloved; in leading us from the deplorable darkness of ignorance and vice, in which our ancestors were involved, into the marvellous light of his gospel; yea, in dissipating those thick clouds of prejudice and error, which once vailed this sacred light from our eyes, that its enlivening beams might break in upon our souls? And are we now shewing forth his praises? are we now offering to him spiritual sacrifices, in humble dependance on Christ, our great High-priest, who continually intercedes for our acceptance with God? Then shall we indeed make our calling and our election sure, and shall ere long appear in his heavenly temple, both as kings and priests unto God, to participate of our Redeemer's glory, to reign with him, and minister to him for ever. 

Let us be careful, in the mean time, to remember, that we are strangers and sojourners on earth, as all our fathers were; and that our days in this transitory life are but as a shadow that declineth; and let us learn to regard the appetites of our animal nature, and the interests of this mortal life, with a noble superiority, reflecting, for how little a space of time they will solicit our attention. And as for fleshly lusts, let us consider them as making war against the soul; arming ourselves with that resolution and fortitude which are necessary to prevent their gaining a victory over us; which would be, at once, our disgrace and our ruin. There is an additional argument to be derived, for a strenuous opposition to them, from our circumstances and situation in the present world; where there are so many enemies to our holy religion, who cannot be more effectually silenced than by our good conversation. Let it be, therefore, our principal care to cut off from them the occasion of speaking against us as evil doers; and by exhibiting a clear and unexceptionable pattern of good words in our daily conversation, let us invite and allure them to improve the day of their visitation, and, glorify their Father who is in heaven. 

Again. As the honour of God is eminently concerned in the regard shewn by his people to the relative duties, let us, out of a due respect to that, pay a very careful and diligent attention to them; that the ignorance of foolish men, of those who reproach our good conversation in Christ, may be utterly silenced. Let magistrates especially be reverenced, and, in all things lawful, obeyed. And if they desire to secure reverence to their persons and authority, let them remember the end and design of their office, namely, to be a terror to evil-doers, and a praise and encouragement to the regular and virtuous. And let us, who rejoice in our liberty, that liberty wherewith Christ hath made us free, be very careful, that it be not abused as a cloke of licentiousness; but as we would manifest our fear and reverence of God, let us remember to honour the king; yea, to render to every man, and every station and character, the esteem and respect which it justly claims; feeling, at the same time, the constraints of a peculiar affection to all those who are united to us by the endearing character of our brethren in the Lord.—Should men who fill superior stations and relations in life, not be so regular, and without exception, in their private and public deportment as they ought, let us perform our duty, not only to the gentle and obliging, but to the perverse and froward; remembering our Lord's example, which was set before us that we might follow his steps. And let his marvellous love, in bearing our sins in his own sacred body on the tree, endear both his example and his precepts to our souls, and constrain us to a holy conformity to him. 

Since he, who is the great Shepherd and Bishop of souls, came on the most gracious and condescending errand of seeking and saving that which was lost, of gathering us into his fold, who were wandering in the way to perdition; let us shew so much gratitude and wisdom, as not to wander any more; but as we regard our security and our very life, let us keep our Shepherd in our eye, submit ourselves to his pastoral inspection, and cheerfully follow him in whatsoever path he shall condescend to conduct us. 

REFLECTIONS.—1st, The apostle proceeds, 

1. To exhort the Hebrews to shew a temper suitable to their profession. Wherefore laying aside all malice, every thing spiteful, envious, and revengeful; and all guile, every thing deceitful in word or behaviour; and hypocrisies, whether in the profession of religion towards God, or in pretences of respect and friendship towards men; and envies, repining at the prosperity of others; and all evil speakings, which proceed from those vile tempers in the heart; in opposition to all these things, as new-born babes desire the sincere milk of the word, the pure unadulterated gospel, that ye may grow thereby in every divine and holy temper, unto the measure of the stature of the fulness of Christ: if so be, or forasmuch as ye have tasted that the Lord is gracious, experimentally proving the riches of his mercy, and having begun to enjoy a sweet favour of that grace, which, though but a taste compared with what it shall be to the faithful, is yet so precious and reviving. Note; (1.) All malice, guile, hypocrisy, and slander, are direct contradictions to the Christian character. (2.) By nature, all evil cleaves to us closer than our garments; but it must be put off as filthy rags, if we mean with comfort to appear in the presence of God. (3.) The word of God supplies milk for babes, and strong meat for men; and they who feel an appetite for it, verily shall be fed and nourished up in the words of sound doctrine. (4.) The grace which is in Jesus Christ, is rich and free to the poorest and most miserable sinner; and to those who have tasted of it, he will indeed be precious. 

2. He described that blessed Jesus, the true foundation of the sinner's hope, of whose grace they had been made partakers. To whom coming by faith, as unto a living stone, even Christ, who is the only foundation, everlastingly durable, and never to be shaken; a living stone, the head of vital influence, and communicating to all his members life and strength; disallowed indeed of men, rejected and slighted by the Jewish rulers, and all unbelievers, who will not come to him that they may have life; but chosen of God, and precious, appointed by him to bear the massy structure of his church, as most excellent in himself, and most able to exalt the glory of God, and to secure the salvation of his faithful saints.—Coming therefore to him, ye also, as lively stones, animated by virtue of union with him, are built up a spiritual house, in which God the Spirit is pleased to take up his blest abode; an holy priesthood, consecrated for God's immediate service, and devoted to his glory; not to offer up the blood of beasts, but the better spiritual sacrifices of your bodies, souls, and spirits, in prayer and praise, which are acceptable to God by Jesus Christ. Note; (1.) Every child of God is the temple of the Trinity, where he abidingly dwells. (2.) They who reject Christ as their foundation, must build on the sand, and be swept away by the deluge of wrath. (3.) All Christians are consecrated as priests to God, and must approve their peculiar relation to him by their unreserved devotedness to his service. 

3. He supports what he had advanced by the testimony of Isaiah. Wherefore also it is contained in the scripture, Behold, with wonder, love, and praise, behold, I lay in Sion, in my holy mountain, a chief corner-stone, the great Messiah, on whom all his believing people's hopes are built; elect and chosen for this blessed purpose, to unite Jews and Gentiles, and the whole body of the faithful, in one glorious church; precious in my sight, and who is also above all things dear to those who are grounded on him as their foundation: and he that believeth on him shall not be confounded, having confidence through a Redeemer's blood to approach a throne of grace. Unto you therefore which believe, he is precious; Jesus is inexpressibly amiable in your eyes; you count your relation to him the highest honour, and firmly trust your everlasting hopes upon him: but unto them which be disobedient and unbelieving, as another scripture observes, the stone which the builders, the Jewish priests and rulers, disallowed and rejected, the same, as was foretold, is made the head of the corner, exalted to the greatest honour, and setting up his gospel church in defiance of their enmity and opposition. And, as Isaiah in another place prophesies, he is become a stone of stumbling and a rock of offence, even to them which stumble at the word, and through pride and prejudice will not bear the humbling manner in which the Messiah appeared, and the doctrines which he taught, being disobedient and infidel, having rejected him as the promised hope of Israel, and split upon this rock; whereunto also they were appointed: because they would obstinately and wilfully stand out against the gospel, they were appointed by God to stumble and fall at that Stone, to be bruised and ruined by that means, to be destroyed among the crucifiers of the Messiah, and condemned with them hereafter; it being just with God, that they who wilfully reject the gospel, and of course receive no benefit from it, should, for their obstinacy, be condemned, and so be the worse for it. Note; (1.) Christ is indeed precious to the believer, so precious, that, compared with the excellency of the knowledge of him, he counts all things beside but dung and dross. (2.) They who disbelieve the gospel, and disobey God's word, rush on their own ruin, and must suffer shipwreck in eternity. 

4. He reminds them of the rich and invaluable blessings and privileges which in the Redeemer they had obtained. But ye are a chosen generation, elect, called, invited to infinitely greater privileges than those which the visible church of Israel enjoyed; a royal priesthood having an unction from the Holy One, and made kings and priests unto God, Revelation 1:6 victorious over your spiritual foes, and separated for God; an holy nation, consecrated to the Lord, and in spirit and temper conformed to his image; a peculiar people, in a nobler sense than ever Israel was of old, called to the highest dignity, and enriched with the most distinguishing blessings; that ye should shew forth the praises of him who, by his grace, hath called you out of darkness into his marvellous light of gospel truth, brought from the cloudy dispensation of legal institutions, or from the still darker dispensation of Gentilism, into that bright day, which the Sun of righteousness makes, arising with healing in his wings. Which in time past were not a people,, having been disowned and divorced from God, in a national sense, (see Hosea 1:9-10; Hosea 2:23 and the Annotations,) but are now the people of God, through Jesus admitted experimentally into the gospel church, and acknowledged as the Lord's: which had not obtained mercy, but now have obtained mercy; even pardon, grace, and all the privileges of the gospel. 

2nd, While they are in the flesh, the best of men have need to be warned and exhorted to work out their own salvation with fear and trembling. The apostle therefore admonishes them, 

1. To guard against all worldly and carnal affections. Dearly beloved, I beseech you, as becomes strangers and pilgrims, for such you profess yourselves to be upon the earth, abstain from fleshly lusts, subduing every inordinate appetite and every covetous desire, which war against the soul, and threaten its defilement and destruction; having your conversation honest among the Gentiles, adorning your profession by every thing commendable and excellent; that, whereas they speak against you as evil-doers, and misrepresent you as a wicked, refractory, and lawless people, they may be confuted by your good works which they shall behold, be ashamed of their unjust aspersions, and compelled to glorify God in the day of visitation, either when in the day of judgment he shall punish them for their ill usage of you; or, when their hearts are turned by his grace to the wisdom of the just, and he leads them to approve and imitate your good conversation. 

2. To be obedient to magistrates. Submit yourselves to every ordinance of man for the Lord's sake, under whatever form of government you live, or whoever they be whom the divine Providence sets over you; whether it be to the king as supreme; or unto governors, as unto them that are sent by him, and bear his commission, for the punishment of evil-doers, and for the praise of them that do well; from whom faithful and obedient subjects having nothing to fear, have every thing to hope for. For so is the will of God, that with well-doing ye may put to silence the ignorance of foolish men, by your loyalty and cheerful submission to the civil government, confuting the calumnies of those who would brand you as seditious; but as free indeed from the tyranny of sin, Satan, and the curse of the law, and not using your liberty for a cloke of maliciousness, to cover any treasonable design, or other malignant evil; but as the servants of God, conscientiously observant of his holy will in all things, and obedient to magistrates not only for wrath, but also for conscience' sake. 

3. He adds four short but important precepts. Honour all men according to their rank and station. Love the brotherhood, high or low, rich or poor; bear them an unfeigned regard as members of Christ, shew it in every act of kindness to their bodies and their souls. Fear God with all reverence, and filial awe of offending. Honour the king, the sovereign power of your country, by whatever name distinguished, as God's representative, and governing under him. 

3rdly, As the Jews very hardly bore a foreign yoke as a nation, they were also unwilling to submit to any Gentile masters; and many of those of them who believed in Christ, were persuaded by their Judaizing teachers, to think that they owed no obedience to unbelieving masters. To correct so dangerous an imagination, the apostle, 

1. Inculcates the duty of servants. Be subject to your masters with all fear and reverence, and be obedient to all their lawful commands; not only to the good and gentle, but also to the froward, if such be your lot to be placed under their power. For this is thank-worthy, a matter of real commendation, and a gracious gift of God, if a man for conscience toward God endure grief, suffering wrongfully, and bearing patiently the ill usage of a cruel master, to whom he has given no just cause of provocation. For what glory is it, if, when ye be buffeted for your faults, ye shall take it patiently? this can bring no credit to your religion; you receive but the just reward of your deeds. But if, when ye do well, faithful to your trust, and true to your profession, and suffer for it, that is, for your conscientious regard to God and his service, ye take it patiently, with all meekness, and without murmuring, this is acceptable with God, and a sure proof of his grace in your hearts. Note; (1.) The spirit of independence, which is in men, hardly brooks subjection, and correction still less. (2.) Patient suffering for well-doing, is our distinguished honour. (3.) Though the duty of servants is submission, yet their guilt is not the less who abuse their authority over them; and they will find a Master shortly, who will call them to account, with whom there is no respect of persons. 

2. He enforces what he had enjoined with the most powerful arguments. For even hereunto were ye called,—the cross which the Christian must be content to bear: and we should the more readily take it up, because Christ also suffered for us as our substitute, and to make atonement for us, for the meanest servant as well as for the highest of the sons of men; leaving us an example of patience and long-suffering under all the most cruel and unjust treatment which he met with, that ye should follow his steps, and be conformed to his blessed pattern; who, grievously as he suffered, yet did no sin, neither was guile found in his mouth; his bitterest enemies could not so much as fix upon him the shadow of a crime; who, when he was reviled, reviled not again, but observed an admirable silence, as the sheep before her shearers is dumb: when he suffered, he threatened not, nor discovered the least anger at his tormentors; but committed himself and his cause to him that judgeth righteously, and to whom vengeance belongeth: who his own self bare our sins in his own body on the tree, submitting, as our surety, with his own blood to pay the penalty due to our iniquities; that we, being dead to sin, as crucified with him, should live unto righteousness, quickened by his Spirit unto newness of life: by whose stripes ye were healed; and the deadly wounds of your souls, far worse than those which the most cruel masters can make in your bodies, were cured by the sovereign balm of that Blood which streamed from his scourgings and flowed from his side. For ye were as sheep going astray, foolish, disobedient, deceived, in time past; but are now by grace recovered, and returned unto the Shepherd and Bishop of your souls, the blessed and adored Jesus. Note; (1.) Christ's example should animate us with cheerfulness to take up every cross which in his providence he is pleased to lay upon us. (2.) Our sufferings, however cruel and unjust, will never be an excuse for our impatience under them, or for any anger toward the instruments of them, however wicked and unreasonable they may be. By nature, by practice, we have all gone astray. Reader, art thou then returning by faith in the atoning blood to the great Shepherd of our souls? art thou under his government, and dost thou tread in the footsteps of his flock? 

03 Chapter 3 
Verse 1
1 Peter 3:1. Likewise ye wives, &c.— The tabernacle of the sun is set high in the heavens; but it is, that it may have influence below upon the earth: and the word of God, which is spoken of there immediately after, as being many ways like it, holds resemblance in this particular; it is a sublime heavenly light, and yet descends, in its use, to the lives of men, in the variety of their stations; to warm and to enlighten, to regulate their affections and actions, in whatsoever course of life they are called to. By a perfect revolution or circuit, (as there it is said of the sun,) it visits all ranks and estates, Psalms 19:6. His going forth is from the end of heaven, and his circuit unto the ends of it, and there is nothing hid from the heat of it. This word disdains not to teach the very servants, in their low condition and employments, how to behave themselves, and sets before them no meaner example than that of Jesus Christ, which is the highest of all examples. And here the apostle proceeds to give rules adapted to that relation which is the main one in families, husbands and wives: for the order, it is indifferent, yet, possibly he begins here at the wives, because his former rules were giventoinferiors, to subjects and servants; and the duty that he commends particularly here to them, is subjection; likewise, ye wives, be in subjection, &c. 

After men have said all they can, and much it may be to little purpose, in running the parallel between these two states of life, marriage and celibacy, the result will be found, I conceive, all things being truly estimated, very little odds, even in natural respects, in the things themselves, saving only as the particular condition of persons, and the hand of divine Providence, turns the balance the one way or other: and the writings of satires against either, or panegyrics on the one in prejudice of the other, is but a caprice of men's minds, according to their own humour: but in respect of religion, the apostle, having scanned the subject to the full, leaves it indifferent, only requiring in those that are so engaged, hearts as disengaged as may be, that they that marry be as if they married not, &c. 1 Corinthians 7:29; 1 Corinthians 7:31. Within a while it will be all one, as he adds that grave reason, for the fashion [ σχημα ] of this world passeth; it is but a pageant, a show of an hour long, [ παραγει ] goes by, and is no more seen: thus the great pomps and solemnities of marriages of kings and princes in former times, where are they? Oh! how unseemly is it to have an immortal soul drowned in the esteem and affection of any thing that perishes, and to be cold and indifferent in seeking after a good that will last as long as itself. Aspire to that good which is the only match for the soul, that close union with God which cannot be dissolved; which he calls an everlasting marriage, Hosea 2:19 which will make you happy, either with the other, or without it. All the happiness of the most excellent persons, and the very top of all affection and prosperity meeting in human marriages, are but a dark and weak representation of the solid joy which is in that mysterious divine union of the spirit of man with the Father of spirits, from whom it issues. 

The common spring of all mutual duties, on both sides, is to be supposed love: that peculiar conjugal love which makes them one, will infuse such sweetness into the authority of the husband, and obedience of the wife, as will make their lives harmonious; like the sound of a well-tuned instrument: whereas without that, having such an universal conjuncture of interest in all their affairs, they cannot escape frequent contests and discords; which is a sound more unpleasant than the jarring of untuned strings to an exact ear. And this should be considered in the choice, that it be not, as it is too often, (which causes so many domestic ills,) contracted only as a bargain of outward advantages, but as an union of hearts: and where this is not, and there is something wanting in this point of affection, there, if the parties, or either of them, have any saving knowledge of God, and access to him in prayer, they will be earnest suitors for his help in this, that his hand may set right what no other can; that he, who is Love itself, may infuse that mutual love into their hearts now, which they should have sought sooner. And they, thatsensibly want this, and yet seek it not of him, what wonder is it though they find much bitterness and discontent; yea, where they agree, if it be only in natural affection, their observance of the duties required, is not by far either so comfortable and pleasing, or so sure and lasting, as when it arises from a religious and Christian love in both, which will cover many failings, and take things by the best side. 

Love is the prime duty in both, the basis of all: but because the particular character of it, as proper to the wife, is conjugal obedience and subjection, therefore that is usually specified, Ephesians 5:22. Wives, submit yourselves unto your own husbands, as unto the Lord: so here. Now, if it be such obedience as ought to arise from a special kind of love, then the wife would remember this, that it must not be constrained uncheerful obedience: and the husband would remember, that he ought not to require base and servile obedience; for both these are contrary to that love, whereof this obedience must carry the true tincture and relish, as flowing from it; there it will hold right, where love commands, and love obeys. 

This subjection, as all other, is qualified thus, that it be in the Lord. His authority is primitive, and binds first, and all others have their patents and privileges from him; therefore he is supremely, and absolutely, to be observed in all. If the husband would draw the wife to an irreligious course of life and looseness, he is not to be followed in this, but in all things indifferent this obedience must hold; which forbids not, neither, a modest advice and representation to the husband of that which is more convenient: but that done, a submissive yielding to the husband's will is the suiting of this rule. Yea, possibly, the husband may not only imprudently, but unlawfully, will that, which, if not in its own nature a thing unlawful, the wife by reason of his will may obey lawfully, yea, could not lawfully disobey. 

Now, though this subjection was a fundamental law of pure nature, and came from that hand which made all things in perfect order, yet sin, which has embittered all human things with a curse, has disrelished this subjection, and made it taste somewhat of a punishment, Genesis 3:16 and that as a suitable punishment of the woman's abuse of that power which she had with the man, to the drawing of him to disobedience against God. 

The bitterness in this subjection arises from the corruption of nature in both; in the wife a perverse desire rather to command, or at least a repining discontent at the obligation to obey; and this is increased by the disorder, and imprudence, and harshness of husbands, in the use of their authority. 

But in a Christian, the conscience of divine appointment will carry it, and weigh down all difficulties; for the wife considers her station, that she is set in it, υποτασσομενη, it is the rank which the Lord's hand hath placed her in, and therefore she will not break it; out of respect and love to him, she can digest much frowardness of a husband, and make that, her patientsubjection, a sacrifice unto God. "Lord, I offer this to thee, and for thy sake I humbly bear it." 

The worth and love of a husband may causethat respect, where this rule moves not: but the Christian wife, who hath love to God, though her husband be not so comely, nor so wise, nor any way so amiable as many others; yet because he is her own husband, and because of the Lord's command, therefore she loves and obeys. 

That if any obey not the word,— This supposes a particular case, and applies the rule to it; takes it for granted, that a believing wife will cheerfully observe and respect a believing husband; but if he is an unbeliever, yet that unties not this engagement; yea, there is something in this case which presses it and binds it the more, a singular good, which probably may follow upon obeying such; by that good conversation, they may be gained who believe not the word; not that they could be fully converted without the word; but having a prejudice against the word, that may be removed by the carriage of a believing wife, and they may be somewhat mollified, and prepared, and induced to hearken to religion, and take it into consideration. 

This gives not Christians warrant to draw on this task, and make themselves this work, by choosing to be joined to an unbeliever, either a profane or mere natural husband or wife; but teaches them, being so matched, what should be their great desire, and their suitable carriage, in order to the attainment of it. And in the primitive Christian times this fell out often, that, by the gospel preached, the husband might be converted from gross infidelity, Judaism, or Paganism, and not the wife, or the wife, which is the supposition here, and not the husband; and there came in the use of this consideration. 

Verse 2
1 Peter 3:2. While they behold your chaste conversation— Dr. Heylin's translation here, though not literal, seems well to express the sense of the sacred writer: While they behold your purity of manners, and the respect you have for them. 

Verse 3-4
1 Peter 3:3-4. Whose adorning, let it not be, &c.— That nothing may be wanting to the qualifying of a Christian wife, she is taught how to dress herself; supposing a general desire, but especially in that sex, of ornament and comeliness; the sex, which began first our engagement to the necessity of clothing, having still a peculiar propension to be curious in that, and to improve the necessity to an advantage. 

The direction here given corrects the misplacing of this diligence, and addresses it right, that is, Let it not be of the outward man, in plaiting, &c. 

Our perverse crooked hearts turn all that we use into disorder. Those two necessities of our life, food and raiment, how few know the right measure and bounds of them? Unless poverty be our carver, and cut us short, who, almost, is there that is not bent to something excessive! Far more are beholden to the lowliness of their estate, than to the lowliness of their mind, for sobriety in these things; and yet some will not be so bounded neither, but will profusely lavish out upon trifles, to the sensible prejudice of their estate. 

The apostle expressly, on purpose, checks and forbids vanity and excess in apparel, and excessive delight even in lawful decorum; but his prime end is to recommend this other ornament of the soul, The hidden man of the heart. 

It is the thing which the best philosophy aimed at, as some of their greatest men express it, to reduce men, as much as may be, from their body to their soul: but this is the thing which true religion alone does effectually and thoroughly; from the pampering and feeding of a morsel for the worms, to the nourishing of that immortal beinginfusedinto it; which, therefore, it directs to the proper nourishment of souls, the bread that came down from heaven, John 6:27; John 6:32-33. 

So here the apostle pulls off from Christian women their vain outside ornaments: but is not this a wrong, to spoil all their dressing and fineness? No, he does this, only to send them a better wardrobe; and there is much profit in the change. 

All the gold, and other riches of the temple, figured the excellent graces of Christians, of Christ indeed first, as having all fulness in himself, and furnishing them; but secondarily of Christians, as the living temples of God. So the church is all glorious, but it is within, Psalms 45:13. And the embroidery, the variety of graces, the lively colours of other graces, shine best on the dark ground of humility. Christ delights to give much ornament to his church, commends what she has, and adds more 

The particular grace which the apostle recommends, is singularly suitable to his subject in hand, the conjugal duty of wives; nothing so much adorning their whole carriage as this meekness and quietness of spirit. But it is, withal, the comeliness of every Christian, in every estate; it is not a woman's garment or ornament, improper for men. There is somewhat (as I may say,) of a particular cut or fashion of it for wives toward their husbands, and in their domestic affairs; but men, all men, ought to wear of the same stuff; yea, if I may so speak, of the same piece; for it is, in all, one and the same spirit, and fits the stoutest and greatest commanders. Moses was a great general, and yet not less great in this virtue, the meekest man on earth. 

Nothing is more uncomely in a wife than an uncomposed turbulent spirit, which is put out of frame with every trifle, and inventive of false causes of disquietness and fretting to itself. And so in a husband, and in all, an unquiet passionate mind lays itself naked, and discovers its own deformity to all. The greater number of things that vex us, do so, not from their own nature or weight, but from the unsettledness of our minds. How comely is it to see a composed firm mind and carriage, which is not lightly moved! 

I urge not a stoical stupidity; but that, in things which deserve sharp reproof, the mind keep in its own station and seat still, not shaken out of itself, as the most are; that the tongue utter not unseemly rash words, nor the hand act any thing which discovers that the mind has lost its command for the time. But, truly, the most know so ill how to use just anger, upon just cause, that it is easier, and the safer extreme, not to be angry, but still, calm, and serene, as the upper region; not the place of continual tempest and storms, as the most are: let it pass for a kind of sheepishness to be meek, it is a likeness to him that was as a sheep before the shearers, not opening his mouth, Isaiah 53:7.; it is a portion of his Spirit. 

The apostle commends his exchange of ornaments from two things: 1. This is incorruptible, and therefore fits an incorruptible soul. Your varieties of jewels and rich apparel are perishing things; you shall one day see a heap made of all, and that all on a flame; and, in reference to you, they perish sooner; when death strips you of your nearest garment, your flesh,all the other, which were but loose upper garments above it, must off too. It gets indeed a covering for the grave, but the soul is left stark naked, if no other clothing be provided for it. But spiritual ornaments, and this of humility and meekness, here, among the rest, remain, and are incorruptible; they neither wear out, nor out of fashion, but are still the better for the wearing, and shall last eternity, and shine there in full lustre. 

And, 2. Because the opinion of others is much regarded in matter of apparel, and it is mostly in respect to this that we use ornament in it, he tells us of the account of this. Men think it poor and mean, nothing more exposed to contempt than the spirit of meekness; it is mere folly with men, but that is no matter; this overweighs all their dis-esteem, it is with God of great price, and things are indeed as he values them, and no otherwise. Though it be not the country fashion, yet it is the fashion at court, yea, it is the King's own fashion, Matthew 11:29. Learn of me, for I am meek and lowly, &c. Care not what the world say of this; you are not to stay long with them. 

Desire to have both fashions and stuff from court, from heaven, this spirit of meekness, and it shall be sent you. It is never right in any thing with us till we attain to this, to tread on the opinion of men, and eye nothing but God's approbation. 

Verse 6
1 Peter 3:6. And are not afraid with any amazement.— That is, according to some, "Are not by any means discouraged from so doing." Dr. Heylin renders it, And do not despond in any terror. I here understand, says he, the labour, emphatically so called, and peculiar to the sex; a season, which requires great resignation, with reliance upon almighty God. 

Verse 7
1 Peter 3:7. Ye husbands, dwell with them according to knowledge,— Ye men that are married, behave prudently, in such a manner as becomes those, who have been instructed in that great system of wisdom and duty,—the gospel of Christ. Some render the next clause, Allotting an honourable subsistence to the wise. It is to be remembered, that many of the Christians were persons of low rank in life; which might make such a precept of maintaining their wives decently, and not subjecting them to harder labour than they could bear, (which they might be tempted to do from their indigent circumstances,) exceeding proper. The sense of the word τιμη, as signifying subsistence, or maintenance, is confirmed by 1 Timothy 5:17. That your prayers be not hindered, is generally understood to mean, "That your praying together be not prevented or interrupted." Now quarrels and contentions, or any thing which breaks in upon the tranquillity, peace, and harmony which ought to subsist in families, and especially between a man and his wife, would be very likely to interrupt their daily prayers, or greatly discompose and unfit them for their social and Christian worship of God. Dr. Heylin renders this verse, Likewise, ye husbands, cohabit with your wives according to discretion; paying them the respect that is due to the weaker sex, and considering them as heirs with you of the grace of life; that there may be no impediment to your prayers. 

Verse 9
1 Peter 3:9. Knowing that ye are thereunto called,— "As knowing that ye are called into the Christian church, that you might return good for evil, and in consequence of that, inherit a blessing." Heylin renders the clause, For ye know that your vocation obliges you to this, that you yourselves may enjoy the benediction of God. 

Verse 10
1 Peter 3:10. For he that will love life,— He that would enjoy life. See Psalms 34:12. The apostle here urges in favour of the virtue which he recommends, that by this the comforts of life will be secured; 1 Peter 3:10-11 the favour of God engaged 1 Peter 3:12 and the malice of men in a great degree disarmed, 1 Peter 3:13, &c.—three arguments of very great weight and importance. This passage seems to be brought in, to anticipate an objection, which would very naturally arise in their minds: "Our patience under injuries, they might say,—and especially our returning good for evil,—will rather invite injuries, than lessen them; and when men see that they can trample upon us with impunity, nay, to their own advantage, they will be the more ready to do so; and the consequence will be, that they will escape, and we shall perish." To this St. Peter replies, that meekness and patience, a holy and peaceable life, are the way for Christians to be preserved, and to escape numberless evils; for God approves of such as behave in that manner, and mankind in general are disposed to treat them kindly. 

Verse 12
1 Peter 3:12. Is against them— Upon or over them; as it is said in the first clause; Επι, upon, or over the righteous. 

Verse 13
1 Peter 3:13. And who is he that will harm you, &c.— This is in the nature of a proverb, or general truth, which is not without many exceptions; for there have been many such times and places, wherein those who would live godly in Christ Jesus, could not escape persecution: 2 Timothy 3:12. And therefore many of the righteous, notwithstanding all their care to give no offence, and to practise what was good, have been obliged to pass through much tribulation, in order to enter into the kingdom of God; and some persecutors, and tyrannical men, have been of so cruel a disposition, as that no meekness, patience, or goodness of the pious could soften them. However, it is the most likely way to soften the hearts of one's enemies, to be steadfast in patience and goodness, and to abound in a meek and peaceable behaviour. The generality of mankind are affected with such a conduct; though many have arrived to so great a pitch of cruelty, and hardness of heart, as not to be moved thereby. 

Verse 14
1 Peter 3:14.— The apostle, in the last verse, had strongly insinuated that no man would harm the followers of that which is good; but, as the Christians were still persecuted, or in danger of it, St. Peter here adds, that if, after all their care to behave inoffensively, they suffer even for their goodness, theyhad no reason to be dejected; for their reward would be great; and to suffer for well-doing was likewise following the example of Christ, who suffered death, though he was guilty of no crime, nay, was always doing good: for even in former ages, he inspired Noah to preach to that wicked generation which perished in the flood; though few of them were reclaimed: and he now had granted men the light of the gospel, though many persecuted his disciples, and few, comparatively speaking, accepted the offers of mercy. 1 Peter 3:14-22. 

Be not afraid, &c.— These words are taken by St. Peter from the LXX. of Isaiah 8:12 and accommodated to his present purpose. As the Jews of old were to rely on God, and not to make a confederacy with the king of Assyria, or fear the threats of the two kings of Syria and Israel, so these persecuted Christians were not to fall in with any of the idolatrous or wicked customs of their persecutors, whether Heathens or Jews,but steadily to trust in God, and adhere to the pure Christian religion. Though the Jews should accuse them, and drag them before the heathen tribunals: though the heathen magistrates should condemn them to pay fines, or suffer confiscation of goods, proscriptions, imprisonment, banishment, or even death itself, yet they were not to be so far afraid of all their threats or ill usage, as to forsake Christianity, or to commit any thing wicked, anything unworthy of the Christian character. See Philippians 1:28. 

Verse 15
1 Peter 3:15. But sanctify the Lord God— Grotius thinks that to sanctify God means here, to give thanks to, or glorify him; that is, in a time of persecution; or as some of the martyrs gave thanks to God when they heard the sentence of condemnation. See Acts 5:41. But in general it may be said, that sanctifying God, is behaving towards him as convinced that he is a holy God, who loves truth and integrity; who will reward the righteous, if they persevere, but punish all such as apostatize. Of the hope that is in you, means, their hope of a resurrection, and happy immortality, for the sake of which, and the glory of God, they were to endure all manner of persecution and evil treatment, and even to sacrifice their lives. For this some would be apt to ridicule them, and others would be curious to know what grounds they had for so surprizing an expectation; especially as they, from such a prospect, exposed themselves to many temporal evils: (Acts 26:6-8.) for this conduct, and that hope which was the foundation of it, they were to be ever ready to give a reason; for every part of Christianity is agreeable to right reason, and therefore capable of a rational apology and just defence. Some would understand the last words, of the heathen magistrates, or other persons who should ask the Christians a reason of the hope that was in them; as if the Christians had not been obliged to answer, but when the Jews or Heathens demanded an account of them with meekness and fear. It seems, however, very unlikely that the heathen magistrates would commonly examine the Christians with so much mildness and respect: and therefore it is more probable that this meekness and fear related to the conduct of Christians in making an apology; or that it was a description of the temper of mind with which they were to apologize, rather than what they were to expect in those to whom they were to make their apology. If any person desired them to assign a reason of the hope that was in them, they were to give one; but in a soft and gentle manner, with meekness, and fear of offending any person; lest they should thereby stir up a persecution against the Christians, or prejudice any against the gospel. Nothing can more become the professors of the simple and meek religion of Jesus, than reverence and modesty towards their superiors, lenity and mildness to all men, and a fear of offending any. As to those who have no reason to assign for their opinions, they will be very apt to fall into a passion, to calumniate such as oppose them, and frequently to manifest an intemperate zeal; but they would do well to remember, that the wrath of man worketh not the righteousness of God; James 1:20. 

Verse 16
1 Peter 3:16. A good conscience;— This may be called the breast-plate of righteousness. Ephesians 6:14. 

—Hic murus aheneus esto, Nil conseire sibi.——— 

Be this thy brazen bulwark of defence, Still to preserve thy conscious innocence. FRANCIS'S HORACE. 

See Proverbs 28:1. He that would apologize for the Christian religion, ought first to lead a holy life, or be a good Christian himself: this will enable him to defend Christianity with courage, and to speak with invincible force: but a wicked man hurts Christianity more by his own life, than he can help it by the finest apology. Conscience is the human understanding employed about moral or religious truths: the having a good conscience is, leading through grace a holy life, and uprightly speaking and acting according to what a man's conscience dictates. The order of the construction of the next words seems to be this: That they who calumniate your good conversation in Christ, may be ashamed, upon that very account, that they speak against you, as against wicked persons. All sober Jews and Heathens must needs have looked upon them as calumniators, who accused the Christians of sedition or gross immorality; when, by their innocent lives and patient sufferings, it appeared how excellent their religion was, and how groundless were such accusations. "I think this passage, (says Doddridge) remarkably illustrated by the strain of that Epistle of Pliny, in which he gives an account of his own conduct in persecuting the Christians; by which it plainly appears, that he was ashamed of what the laws required, when he considered how inoffensive their behaviour was." 

Verse 17
1 Peter 3:17. For it is better, if the will of God be so,— It is a great crime in him who inflicts misery, that he does it to the innocent, and not to such as deserve it. It is not better for him, that those whom he treats with severity suffer for their goodness; but it is better for the persons who suffer, that they suffer innocently. See 1 Peter 3:14 chap. 1 Peter 2:19-20. The lesser evil is, in a given sense, universally esteemed as the greater good; and, in this view, it is better to suffer persecution, or any temporal evil, in comparison of the durable and more intense sufferings of wicked men and apostates in a future state. Holiness and piety are in themselves preferable to vice and wickedness; and, as a resurrection to eternal life would, through the alone merits of Christ, be the sure consequence of their suffering faithfully for righteousness, and their rewards were to be greater in proportion to their sufferings; upon these accounts it was unquestionably better, infinitely better, to suffer for well-doing, than for evil-doing. Grotius here takes notice of that fine saying of Socrates, when he was unjustly condemned to die: "He, who suffereth for evil deeds, hath no hope of reward; but, he that suffereth for God, hath the greatest." 

Verse 18
1 Peter 3:18. Being put to death in the flesh, &c.— By the flesh, in which our Lord was put to death, must be understood his body, which was nailed to the cross till he expired; and by the Spirit, the holy and ever-blessed Spirit of God. See the Inferences. 

Verse 19
1 Peter 3:19. By which also he went, &c.— By which Spirit also he, going, preached to the spirits in prison. That is, our Lord, by the Spirit, inspired Noah, and thereby constituted him a preacher of righteousness unto those who were disobedient in that age. See Genesis 6:3; Genesis 6:22. The inspiration of the prophets seems every where to be ascribed to the Holy Spirit of God, which is the principal reason for our understanding τω Πνευματι, the Spirit, in that sense, 1 Peter 3:18. That our Lord imparted the Spirit unto the Old Testament prophets, see ch. 1 Peter 1:11.; and as he had glory with the Father before the world was, even from all eternity; and as by him God made the worlds, and governed his church and people in the early ages; he imparted the Spirit unto Noah and other prophets, before his coming in the flesh. The word going, may be either looked upon as ornamental and giving strength to the idea,—as that and other like words are in the scriptures and other authors;—or as God the Trinity is represented as doing what he did by his Spirit in the prophets, (Nehemiah 9:30. Isaiah 48:16. Zechariah 7:12.) so our Lord is represented as coming (or going) and doing what others did, in his name, and by that Spirit which they had received from him. And in like manner he may here be represented as going, and preaching to that wicked generation which perished in the flood; because he gave the Spirit to Noah, and thereby inspired him to preach to them. He preached by that preacher of righteousness, in whom was his Spirit, which then strove with man. Compare 2 Peter 2:5 with Genesis 6:3. By the spirits in prison we may therefore understand such persons as are now in the custody of death; and shut up, as it were, in a prison; where they are reserved unto the judgment of the last day: but unto whom Christ formerly preached, by the Spirit, that is, in the days of Noah, when those wicked persons lived here upon earth. For he inspired Noah to preach repentance unto that wicked generation, all the while the ark was preparing. But they continued impenitent, it is to be feared, and therefore perished in the flood; when a few persons, viz. righteous Noah and his family, were saved in the ark: and if, through grace, we have that, which is principally intended by Christian baptism,—the stipulation of a good conscience towards God, we shall be saved by the resurrection of Jesus Christ, when the wicked world shall inevitably perish. 

Dr. Fulke has quoted the venerable Bede, as giving the sense of the text in words to the following purpose: he, who in our time, coming in the flesh, preached the way of life to the world; even he himself came before the flood, and preachedto them who were then unbelievers, and lived carnally. For, even he, by his Holy Spirit, was in Noah, and the rest of the holy men who were at that time; and by their good conversation preached to the wicked men of that age, that they might be converted to better manners. This interpretation Dr. Fulke doubted not but that Bede took from the more antient fathers. 

To make out this interpretation, let the following things be carefully observed. The word spirit is commonly applied by the antient writers, not to living men, but to men after they are dead. Plato (toward the conclusion of his famous dialogue, entitled Gorgias) terms the place where wicked men are detained after death, το δεσμωτηριον, the prison, which they call Tartarus; and afterwards he speaks of wicked men deceased as εν Αδου — εν δεσμωτηριω,— in Hades, in prison. Elsner has quoted Aristotle, as using the phrase εν φυλακη ειναι, to be in prison, concerning the dead. For when Evoesus Syrus had hanged some of the satraps who were about to revolt, he ordered it to be told to their friends, that they were in prison, οτι εν φυλακη εισιν . But he used the word equivocally: for though he meant that they were dead, yet he designed that their friends should think they were in prison; and accordingly they gave money to ransom them; which when he had received, he brought them out dead. What therefore he said amounted to this, "That they were in custody," whereby he meant, that they were in the custody of death. But he would not add πνευματα, spirits, εν Αδου, in Hades, or any like words, because that would have made his meaning clear, which he intended should be obscure. 

The persons here spoken of, are termed spirits in prison; that is, who are now in prison; though they formerly lived in bodies upon earth, and were disobedient in the days of Noah, all the while the ark was preparing. We find the word φυλακη, a prison, used concerning wicked spirits, Revelation 18:2; Revelation 20:7 and the same word is applied to wicked men after they are dead. The Syriac version has rendered the words thus; He preached unto those souls which were (or are) detained in Sheol, or Hades; that is, to wicked men, who are now spirits, confined in their proper place, in the state of the dead. 

Our blessed Saviour cautioned wicked men to repent before death, lest they should be cast into prison; Matthew 5:25; Matthew 18:30. Luke 12:58. And St. Peter seems here to be speaking of that prison, in which the spirits of wicked men are detained in safe custody; reserved unto the judgment of the last day; as it is said of the fallen angels. 2 Peter 2:4-5. Jude 1:6. 

To conclude.—If this part of the present epistle be looked upon as a digression, it was a very pertinent one, and a carrying on of the grand view of the epistle; which was, to encourage the Christians to bear persecution with patience and fortitude, and still to continue to do good. For, Christ, their Lord and Master, did so, and persevered unto the death; but he rose again, and was amply rewarded: inlike manner the Christians also, after suffering with him, might expect, at last, to be glorified together with him. Nay, farther; Christ was always doing good, and particularly endeavouring to render men pious and holy. For, he inspired Noah, and sent him to preach unto the antediluvians, who are now dead; and the effect was much the same with his own preaching in person, or by his apostles, afterwards; that is, some believed, but others were disobedient. It may be asked, "And what became of them?" The answer is, "The righteous few were saved in the ark: the numerous disobedient, who had rejected the admonitions of Noah for a hundred and twenty years, perished in the flood." What happened during therains, &c. we must leave. And the event will again be analogous; for the unbelieving world must perish. But as righteous Noah and his family were saved in the ark, so they who are baptized with the true Christian baptism, (which is not a mere putting away of the filth of the flesh, but the stipulation of a good conscience towards God,) will finally be saved, if they continue faithful, in consequence of the resurrection of Jesus Christ, who is gone into heaven, and is placed at the right hand of God; angels, and authorities, and powers, being made subject unto him: 1 Peter 3:22. 

Verse 20
1 Peter 3:20. Were saved by water.— Some would translate the words Δι υδατος, in, or amidst the water; others, with our translation, by water: that is, the water, which destroyed the rest of mankind, lifted up the ark, whereby Noah and his family were saved. Doddridge, after Raphelius, would render it, were carried safely through the water. See the next note. 

Verse 21
1 Peter 3:21. The like figure whereunto, &c.— And that which is the antetype, even baptism, doth also now save us (not the putting off the filth of the flesh, but the answer of a good conscience) to God, by, &c. Sir Norton Knatchbull would join the words δι υδατος, 1 Peter 3:20 to the beginning of this verse, and would have us read thus: By water also, baptism, which is the antetype, doth also now save us. For this he alleges, that the preposition δια will then have its usual and proper signification: and as to the trajection of the words, he endeavours to confirm it by other like instances, both from the scriptures, and some the best Greek writers. The word Τυπος, strictly speaking, signifies a type, or original model; and the word 

' Αντιτυπον, the copy which is made after that model; but here it seems to signify no more than some similitude or resemblance in the two things compared. It may be inquired, "What are the two things compared? and wherein does the resemblance lie? That is, Is the water of baptism compared to the waters of the flood? or baptism itself compared to Noah's ark? or the being saved by baptism to the being saved in the ark?"—The last appears tohave been St. Peter's design; namely, that the salvation by the ark, in this particular, resembled our salvation by Christian baptism: for as those righteous persons, Noah and his family, were saved in the ark from perishing by the deluge; so Christian baptism, if followed by, or accompanied with, righteousness, or a good conscience, will be a means, through the resurrection of Jesus Christ, of saving Christians from perishing with the wicked world.St. Peter had observed, 1 Peter 3:18 that Jesus Christ being put to death in the flesh, was brought to life again by the Spirit; and he seems here to refer to what he had said there: and by speaking of the resurrectionand the glory of Christ, he means not only to represent him as the object of our confidence, but likewise to intimate, that if, through grace, we imitate him in his courageous fidelity, we may hope to partake with him in his 

04 Chapter 4 
Verse 1
1 Peter 4:1. Forasmuch then, &c.— "I have already observed, that Christ suffered, though he was perfectly innocent: as therefore Christ, your great Lord and Master, hath suffered for you in the flesh, do you also wear the same spirit, as armour; (Ephesians 6:11.)conscious that you ought to suffer for the truth, if called thereunto: for it is rationally to be supposed, that he, who has uponthis account suffered in the flesh, hath ceased from leading an unholy life, and is resolved to live, during the residue of his abode in the flesh, not in conformity to the lusts of men, but to the will of God," 1 Peter 4:2. Dr. Bentley would read these verses thus; As Christ hath suffered for us in the flesh, arm yourselves with the same mind; for he that suffered in the flesh, hath died for our sins, 1 Peter 4:2 that we should no longer live in the flesh, &c. 

Verse 3
1 Peter 4:3. For the time past of our life, &c.— St. Peter did not mean that it is lawful for men to satiate themselves with vice, and that they need not leave it off till they are weary of it; but he stirs up those to whom he wrote, to care and diligence for the future, in the practice of holiness, from the consideration of their having lived so long in the vices of the Heathens. It would have been the greatest shame for them, now that they were better instructed, to have continued in, or returned any more to such abominable practices: their future lives were to be consecrated unto the true God. There is no reason to interpret the word idolatries in a figurative sense, more than any other of the vices mentioned in this verse: on the contrary, St. Peter, by calling their idolatries abominable, seems to lay a particular emphasis upon this last expression; so as to make one ready to suspect, that those Christians had once been guiltyof some of the most cruel and debauched of the rites of the idolatrous Heathens. Some think that St. Peter joined the vices mentioned in this verse with abominable idolatries, because the Heathens were guilty of such horrible excesses, even in their religious worship. Surely Christianity was a most astonishing blessing to mankind in delivering them from such abominations! 

Verse 4
1 Peter 4:4. Wherein they think it strange, &c.— In the Syriac the words run thus: And behold now, they are amazed and blaspheme you, because you do not grow wanton with them in the same intemperance as formerly. ' Εν ω, wherein, or in which, refers to the will of the Gentiles, 1 Peter 4:3. The word ξενιζονται, rendered they think it strange, properly signifies, they are strangers; but it appears that many Greek writers used it for being astonished, or standing in admiration of a thing, as new, absurd, or surprizing: and accordingly it is so rendered in some of the ancient versions and fathers. Indeed the allusion is fine, and what obtains in many languages, to express men's admiring or wondering, as strangers do at the customs and manners of a people in a foreign country. Thus in England we say that "such a thing is very strange," when we mean that it is very surprising, or very different from what we have known, expected, or been used to. Their idolatrous neighbours and acquaintance had formerly looked upon these Gentile Christians, as of the same country and religion; but now they regarded them as strangers, or as a people whose conduct was new, strange, and surprising. See 1 Peter 4:12. Acts 17:20 and 2 Maccabees 9:6. Possibly St. Peter in the word συντρεχοντων, running, might allude to the orgies of Bacchus; in which his worshippers ran forward, like persons agitated by the furies, and, with the vehemence and transport of madmen, rushed together to the commission of the most abominable wickedness. The word αμαχυσις, rendered excess, has various significations. It is used for a puddle or sink of waters, and here may be applied metaphorically, for a sink or gulph of vice. It is used elsewhere for sloth, effeminacy, confusion, prodigality, excess, or profusion; in which last sense Archbishop Leighton understands it. The word ' Ασωτια signifies riot, luxury, prodigality, or a lewd and dissolute life: see Proverbs 28:7. St. Peter has joined these two words to express the astonishing wickedness and debauchery of the Heathens, and that even in their religious worship. He adds, that on this account they railed, or spoke evil of them: they railed at them as unsocial, and deserters of the sacred temples. Genuine converts from vice to true experimental religion, are more exposed to the ridicule and insults of their old companions than others; and indeed it was no small trial to the primitive Christians, when they were accused as morose and unsocial, and of different manners from the rest of mankind. There was great occasion for resolution and fortitude in those who adhered to Christianity; as they dared to dissent from the rest of their neighbours in matters of religion. But neither this nor any other temptation was to make them depart from truth, or practise wickedness: though Christianity was a sect every where spoken against; yet to the judgment of men they were to oppose the judgment of Christ who will soon judge the quick and the dead; for a day and a thousand years are the same to him. 

Verse 6
1 Peter 4:6. For, for this cause was the gospel preached, &c.— "For this is the end for which the gospel was preached to those believers, who are now the dead in Christ (1 Thessalonians 4:16.), as well as to those who are still living upon earth, that they, by a divine power attending it, being thoroughly mortified and dead to their former inclinations and courses of life, might be eventually censured and condemned, and even put to death, for their novel and unsociable principles and behaviour, as being judged according to the dictates of corrupt nature, and of mere natural men; but that they might really live after a spiritual and joyful manner, by a holy conformity to the image and will of God in their renewed souls, as being quickened from the death of sin to the life of righteousness, and assisted by his Spirit to do the things that are pleasing in his sight through Jesus Christ; and might at last be raised up to a glorious and immortal life, by his Spirit that dwelleth in them." (Romans 8:11.) See this verse more fully treated on in the Inferences. 

Verse 7
1 Peter 4:7. But the end of all things is at hand:— That is, of all things relating to the Jewish temple, city, and nation:—an event, which so strongly corroborated the prophecies, and was on many accounts so alarming in itself, and so confirmatory of the Christian religion, that we cannot wonder the sacred writers dwell so often upon it. In opposition to the fleshly lusts of the Heathens, hinted at 1 Peter 4:6 and mentioned expressly, 1 Peter 4:2-4 the Christians are exhorted to be sober, or temperate; and in opposition to the stupor and security of the unbelieving Jews, they were to watch unto prayer; that they might not be involved in the like calamities with the unbelieving Jews and apostate Christians. 

Verse 8
1 Peter 4:8. And above all things have fervent charity— See on James 5:12. Lest they should imagine that the sobriety and prayer recommended in the preceding verse were all that was required of them, St. Peter here inculcates mutual love, as a principal part of their duty. They were to make conscience of all the duties of the Christian life, but to lay the greatest stress upon the most important; and this, both in the idea of St. Peter and St. Paul, is love. Comp. 1 Corinthians 13:13. Instead of charity, as we have frequently observed, the word αγαπη should be rendered love. Have fervent love; for love will cover a multitude of sins. See Proverbs 10:12. 

Verse 9
1 Peter 4:9. Use hospitality, &c.— We have had frequent occasion to remark the especial necessity and importance of hospitality, for the want of inns in the Eastern world. Dr. Robertson, speaking of the little intercourse between nations during the middle ages of Christianity, observes as a proof hereof, "that there were no inns, or houses of entertainment for the reception of travellers, during those ages. Among people (says he) whose manners are simple, and who are seldom visited by strangers, hospitality is a virtue of thefirst rank. This duty of hospitality was so necessary in that state of society which took place during the middle ages, that it was not considered as one of those virtues which men may practise or not, according to the tempers of their minds, and the generosity of their hearts: hospitality was enforced by statutes, and they who neglected this duty, were liable to punishment. The laws of the Slavi were remarkably rigorous: they ordained, that the moveables of an inhospitable person should be confiscated, and his house burned. In consequence of these laws, or of that state of society which made it proper to enact them, hospitality abounded while the intercourse among men was inconsiderable, and secured the stranger a kind reception under every roof where he chose to take shelter. This too proves clearly, that the intercourse among men was rare; for as soon as this increased, what was a pleasure became a burthen, and the entertaining of travellers was converted into a branch of commerce." See his History of Charles V. vol. 1: p. 326. But by the word hospitality, I conceive all other supply of the wants of our brethren in outward things to be here comprehended. Now, for this, the way and measure, indeed, must receive its proportion from the estate and ability of persons. But certainly the great straitening of hands in these things, is more from the straitness of hearts than of means. A large heart, with a little estate, will do much with cheerfulness and little noise, while hearts glued to the poor riches they possess, or rather are possessed by, can scarcely part with any thing, till they be pulled from all. Now, for supply of our brethren's necessities, one good help is, the retrenching of our own superfluities. Turn the stream into that channel where it will refresh thy brethren, and enrich thyself, and let it not run into the dead sea. Thyvain excessive entertainments, thy gaudy variety of dresses, these thou dost not challenge, thinking it is of thine own; but know, as follows, thou art but steward of it, and this is not faithfully laying out; thou canst not answer for it; yea, it is robbery; thou robbest thy poor brethren that want necessaries, whilst thou lavishest thus on unnecessaries. Such a feast, such a suit of apparel, is direct robbery in the Lord's eye, and the poor may cry, That is mine which you cast away so vainly, by which both I and you might be profited, Proverbs 3:27-28. With-hold not good from him therefore to whom it is due, &c. 

Verse 10
1 Peter 4:10. As every man hath received, &c.— "And as all talents for public offices, as well as private capacities of usefulness in the church, are the free gift of God, let every one who is favoured with them, be careful to employ them, in proportion to what he has received, for the advantage and edification one of another, as persons entrusted with, and accountable to their great Lord and Master for the various gifts andendowmentswhichhehasgraciously bestowed upon them, that they may manage them with wisdom and faithfulness, like honorable stewards, ( καλοι οικονομοι, ) for the good of the church for which he gave them." By the manifold or various grace of God, we may understand, that great diversity, of gifts, which all proceeded from one and the same Spirit, and which were all of pure grace, or free favour; for none of the Christians could demand any of them by any claim of justice, or as a debt due to him. Now every one of those gifts was to be made use of, not merely for the private advantage of the persons upon whom they were bestowed, but for the glory of God, and the public good of mankind; and more particularly of the Christian church; that the Christiansmight promote divine knowledge, experience, and piety in each other. See Romans 12:6-8. 

Verse 11
1 Peter 4:11. If any man speak, &c.— St. Peter having, in the preceding verse, spoken of the gifts of the Holy Ghost, which were distributed among the Christians in great diversity,—and recommended it to everyone to make use of his own spiritual gifts for the good of the church,—in this verse he descends to particulars, and instances in the two offices of a pastor or teacher, and a deacon, who were very commonly in that age, not only chosen by the direction of the Spirit, but who likewise had extraordinary helps from God, to direct and assist them in the discharge of their particular office. Perhaps St. Peter, by using the word λογια, oracles, might allude to the high-priest's consulting the oracle by Urim and Thummim. When he inquired in that manner, the divine oracle gave answers to the children of Israel, and that oracle, in the LXX. is frequently called λογιον . The teacher or minister in the Christian church was to speak as giving answers to the people, as uttering divine oracles, or as teaching the word of God, not of men. The original of if any man minister, might be rendered, if any man officiate or serve as a deacon, let him, &c. See Acts 6:2. 

Verse 12
1 Peter 4:12.— St. Peter here returns to what he has often touched upon in this epistle; namely, to exhort the Christians to behave with patience and integrity under their present severe persecution. To which purpose he uses the following arguments: first, He insinuates that it was not a strange or unusual thing, for the people of God to be persecuted: secondly, Though they suffered here as Christ did, they should hereafter, if faithful, be glorified with him: thirdly, Besides the prospect of that future glory, they had at present the Spirit of God for their support and comfort: fourthly, That it was an honour for any one of them to suffer, not as a malefactor, but as a Christian: fifthly,Thoughafflictionsbegan with the Christians, yet the weight of the storm would fall upon the unbelievers.—From these considerations he exhorted them to persevere in their duty, and trusts all events with God, 1 Peter 4:12-19. 

Think it not strange, &c.— See on 1 Peter 4:4. By serious and frequent meditations Christians should be prepared for the cross, and then they would not think persecution a strange thing: it would not then terrify or surprise them. See ch. 1 Peter 1:6, 1 Peter 2:21. 1 Thessalonians 3:3-4. By πυρωσις, fire or burning, is meant that trial as it were by fire, or that hot and fiery persecution of the Christians, which had then proceeded chieflyfrom the unbelieving Jews. The image is the same here as in ch. 1 Peter 1:7 where see the note. This may help to explain Matthew 24:7-9. For this fiery trial was a literal and exact accomplishment of that part of our Lord's prophecy, then shall they deliver you up to be afflicted, &c. This fiery persecution happened only for a trial of the Christians. It was not to burn them up, or a fire kindled to their destruction; but it was to prove them, whether they would conceal or deny the truth; whether they would give up Christianity, or continue true to their profession. 

Verse 13
1 Peter 4:13. But rejoice, inasmuch, &c.— But, in proportion to your partaking the sufferings of Christ, rejoice, that at the revelation of his glory, you may rejoice with exceeding great joy. Christ will not always be concealed from the eyes of men: there is a time coming, when he will make himself conspicuous to all, and be revealed from heaven, as theuniversal Judge, with the greatest glory, and most divine majesty. See 1 Corinthians 1:7. 

Verse 14
1 Peter 4:14. For the Spirit of glory and of God resteth upon you:— The Venetian reading is, The Spirit of honour, and of glory, and divine power, even the Spirit of God, resteth upon you. The meaning seems to be, in general, "You shall have the Spirit of God in a very glorious manner, to support you, in proportion to the trials which you are called to bear; and this will spread a glory round you, even though you may be treated in the most infamous manner, as the vilest of malefactors;"—which we know was the case with several of the primitive Christians. See Isaiah 11:2; Isaiah 17:14. Acts 1:8; Acts 2:3 and comp. Exodus 40:35. 

Verse 15
1 Peter 4:15. But let none of you suffer as a murderer, &c.— Let not therefore any of you suffer as a murderer, or a thief, or a malefactor; or as one who busily affects the government of other men, or the magistrates office. See ch. 1 Peter 2:20. &c. and the Apostolic Constitutions, b, 5 : 100: 2. Dr. Lardner has well observed, "That the word αλλοτριοεπισκοπος, cannot here signify merely 'a prying into the concerns of private families;' which could not be ranked with such crimes as are here mentioned, nor expose a man to the punishment of the civil magistrate: but it may signify a man who presumes to inspect and direct the affairs of others; perhaps who aspires to public authority;—a temper which shewed itself much among the Jews, particularly at Alexandria and Caesarea, and which would naturally give great offence to the Romans, and make them very dangerous enemies. If therefore any thing of this kind might appear among Christians, it would be of particular bad consequence in those times." 

Verse 16
1 Peter 4:16. Let him not be ashamed;— There is no shame in suffering, unless it be for some crime: to be a Christian, and to suffer for being so, is an honour. Grotius's remark on the words is this: "If a man was not to be ashamed to die with Phocion, how much less to die for Christ!" It was sometimes deemed a sufficient accusation of the primitive Christians, "that they were the disciples of Jesus;" and upon that account alone many of them suffered death: but what a glorious thing was it thus to die, when their bitterest adversaries had no crime to lay to their charge, nothing to object against them, but that they were Christians! 

Verse 17
1 Peter 4:17. For the time is come, &c.— ' Ο καιρος, the time; the signal time prophesied of, Matthew 24:9; Matthew 24:21-22. Mark 13:12-13. By το κριμα, judgment, seems here to be meant the particular distress which was to happen before Jerusalem should be utterly destroyed.—The Christians were to expect to feel some of the first effects of that general calamity: it was to begin with them, as our Saviour had plainly prophesied in the text already referred to. It was God's way of old, to begin with sending calamities on his own people; and indeed a state of trial seems highly proper before a state of recompence. See ch. 1 Peter 1:6. The present verse looks like an allusion to Ezekiel 9:6 comp. Jeremiah 25:29. By us here seems to be meant the Christians of that age, whether formerly Jews or Gentiles; for they appear now to have been persecuted generally every where. See ch. 1 Peter 5:9. They who obey not the gospel of God, is a proper description of the unbelieving Jews: they were not chargeable with idolatry; they acknowledged and worshipped the true God; but they rejected the gospel which God revealed by his Son;—and therefore they came to so dreadful an end. See 1 Thessalonians 2:14-16. Whoever compares the accounts in the Scriptures, or ancient fathers, concerning the persecutions which befel the Christians about this time, with the sufferings of the Jews as related by Josephus, will easily see, that the distress only began with the Christians, and was light compared with what afterwards fell upon the Jews: for, when Jerusalem was destroyed, the Christians escaped with their lives, and enjoyed more peace and tranquillity than they had done before. God delivered Noah in the time of the flood, Lot out of Sodom, and the Christians at the destruction of Jerusalem. See the next note. 

Verse 18
1 Peter 4:18. And if the righteous, &c.— St. Peter having, in the preceding verse, compared the case of the Christians with that of the unbelieving Jews, he intimated that the approaching calamities were only to begin at the house of God; but the end, the weight of the storm, would fall upon the unbelievingJews, because of their refusal of the gospel. But in this verse he seems to have enlarged his view, and to have compared the present case of faithful Christians, to the case of the idolatrous and wicked world at the last day, as he had already done, 1 Peter 4:5. The verse before us is taken from Proverbs 11:31 according to the text. The apostle seems to have quoted the words, not by way of proof, but as alluding to that ancient proverb, and according the words of the Wise King to his present subject. The word scarcely, or with great difficulty, must allude to the difficulties arising to good men in their Christian course, from the dangerous snares and temptations of sin and the world. St. Peter has put it by way of question, Where shall the ungodly and the sinner appear? In which he alludes to an earthly court of judicature, where the innocent, or such as are sure of pardon, may appear with courage and cheerfulness; but the guilty are afraid and unwilling to appear at all. The turn of the expression in the original is very lively: The ungodly and the sinner—where shall he appear? It seems as if the apostle were solicitous to lead the sinner to consider where he should hide his head, since wherever he was, he would find God immediately appearingagainst him as an irresistible enemy. This he might say, by way of warning to persecutors, and to encourage Christians to hope and trust that God would vindicate their cause, and preserve them from turning aside to crooked paths. 

Verse 19
1 Peter 4:19. According to the will of God— That is "According to his permission, suffering as Christians, not as evil-doers: 1 Peter 4:15." The soul, by a Hebraism, is often put for the whole man; but here it may be understood of the highest concerns, and of our future and everlasting welfare. See Psalms 31:5. Ecclesiastes 12:7. Luke 23:46. When they suffered for righteousness' sake, they were to commit their souls or lives unto God, as unto a faithful Creator. This was another argument for patience; their suffering was not agreeable to the will of God, considered as their Governor or Judege; but God was also their Creator. But, besides his being their Creator, he is likewise faithful; that is, true to his promises, and may be depended upon, as one of sufficient power, wisdom, and goodness, to make all things conduce to the good of the pious, and particularly to raise them to a happy immortality. This promise he had made to them in the gospel, and they might trust him for the performance. By well-doing, some would understand, "a kind treatment of their enemies and persecutors;" which behaviour is unquestionably the duty of Christians when persecuted: but St. Peter seems to have used the word here in a more extensive sense, as intending to exhort them to a good behaviour in general. If they had been malefactors, and suffered as such, they could not have rationally committed their souls unto God as unto a faithful Creator: whereas such as make it their study to obeyhim, mayconfide in him in the greatest distress. He will support them in trouble, or deliver them from it; at death he will receive their spirits; and at the last day he will raise them again, and make them happy for ever. 

Inferences drawn from 1 Peter 4:6.—It is a thing of prime concernment for a Christian, to be rightly informed, and frequently put in mind, what is the true estate and nature of a Christian; for this the multitude of those who bear that name, either know not, or commonly forget, and so are carried away with the vain fancies and mistakes of the world. The apostle has characterized Christianity very clearly to us in this place, by that which is the very nature of it, conformity with Christ, and that which is necessarily consequent upon that, disconformity with the world. 

We have first here, the preaching of the gospel as the suitable means to a certain end. Secondly, The express nature of that end. 

1. The preaching of the gospel as a suitable means to a certain end; for this cause. There is a particular end, and that very important, for which the preaching of the gospel is intended; this end many consider not, hearing it, as if it were to no end, or not propounding a fixed determined end in their hearing. This therefore is to be considered by those who preach this gospel, that they aim right in it at this end, and no other. There must be no self end. It is necessarily incumbent upon ministers of the gospel, that they make it their study to find in themselves this work, this living to God, otherwise they cannot skilfully nor faithfully apply their gifts to work this effect on their hearers; and therefore acquaintance with God is most necessary. 

How sounds it to many of us, at the least, but as a well contrived story, whose use is to amuse us, and possibly delight us a little, and there is an end! and indeed no end, for this turns the most serious and most glorious of all messages into an empty sound. If we keep awake, and give it a hearing, it is much; but for any thing further, how few deeply beforehand consider, "I have a dead heart; therefore will I go unto the word of life, that it may be quickened: it is frozen, I will go and lay it before the warm beams of that Sun which shines in the gospel; my corruptions are mighty and strong, and grace, if there be any in my heart, is exceeding weak; but there is in the gospel a power to weaken and kill sin, and to strengthen grace; and this being the intent of my wise God in appointing it, it shall be my desire and purpose, in resorting to it, to find it to me according to his gracious intendment; to have faith in my Christ, the fountain of my life, more strengthened, and made more active in drawing from him; to have my heart more refined and spiritualized, and to have the sluice of repentance opened, and my affections to divine things enlarged; more hatred of sin, and more love of God and communion with him." 

When you come to hear the gospel, inquire within, "Why came I hither this day? what had I in mine eye and desires ere I came forth, and in my way as I was coming? Did I seriously propound an end or no, and what was my end?" Nor does the mere custom of mentioning this in prayer satisfy the question; for this, as other such things usually do in our hand, may turn to a lifeless form, and have no heat of spiritual affection; none of David's panting and breathing after God in his ordinances; such desires as will not be stilled without a measure of attainment, as the child's desire of the breast; as our apostle resembles it, chap. 1 Peter 2:2. 

And then again, being returned home, reflect on your hearts, "Much has been heard, but is there any thing done by it? Have I gained my point? It was not simply to pass a little time that I went, or to pass it with delight in hearing; rejoicing in that light, as they did in St. John Baptist's, John 5:35 for a season ( προς ωραν ), as long as the hour lasts! It was not to have my ear pleased, but my heart changed; not to learn some new notions, and carry them cold in my head, but to be quickened, and purified, and renewed in the spirit of my mind? Is this done? Think I now with greater esteem of Christ, and the life of faith, and the happiness of a Christian? And are such thoughts solid and abiding with me? What sin have I left behind? What grace of the Spirit have I brought home? or what new degree, or at least new desire of it, a living desire, which will follow its point?" Oh! this were good repetition. 

It is a strange folly in multitudes of us to set ourselves no mark, to propound no end in the hearing of the gospel. The merchant fails not only that he may fail, but for traffic, and traffics that he may be rich. The husbandman plows not only to keep himself busy with no further end, but plows that he may sow, and sows that he may reap with advantage: and shall we do the most excellent and fruitful work fruitlessly? hear only to hear, and look no further? This is indeed a great vanity, and a great misery, to lose that labour, and gain nothing by it, which, duly used, would be of all others most advantageous and gainful; and yet all meetings are full of this. 

Now, when you come, this is not simply to hear a discourse, and relish or dislike it in hearing; but a matter of life and death, of eternal death and eternal life; and the spiritual life, begot and nourished by the word, is the beginning of that eternal life. Which leads us to consider, 

2. The express nature of the end, that they might live to God in the spirit. Men pass away, and others succeed; but the gospel is still the same, has the same tenor and substance, and the same ends. As Solomon speaks of the heavens and earth, that remain the same, while one generation passes, and another cometh, Ecclesiastes 1:4.; the gospel surpasses both in its stability, as our Saviour testifies, Matthew 5:18 they shall pass away, but not one jot of his word. And indeed they wear and wax old, as the apostle teaches us; but the gospel is from one age to another, of the most unalterable integrity, has still the same vigour and powerful influence as at the first. 

They who formerly received the gospel, received it upon these terms; therefore think it not hard: and they are now dead; all the difficulty of that work of dying to sin is now over with them; if they had not died to their sins by the gospel, they had died in them after a while, and so died eternally. It is therefore a wise prevention, to have sin judged and put to death in us before we die; if we will not part with sin, if we die in it, and with it, we and our sin perish together; but if it die first before us, then we live for ever. 

And what thinkest thou of thy carnal will, and all the delights of sin? What is the longest term of its life? Uncertain it is, but most certainly very short: thou and these pleasures must be severed and parted within a little time; however, thou must die, and then they die, and you never meet again. Now, were it not the wisest course to part a little sooner with them, and let them die before thee, that thou mayest inherit eternal life, and eternal delights in it, pleasures for evermore? It is the only wise and profitable bargain; let us therefore delay it no longer. 

This is our season of enjoying the sweetness of the gospel; others heard it before us, and now they are removed, and we must remove shortly, and leave our places to others, to speak and hear in. It is high time that we were considering to what end we speak and hear; high time, without further delay, to lay hold on that salvation which is held forth to us: and that we may lay hold on it, we must immediately let go our hold of sins and those perishing things which we hold so firm, and cleave to so fast. Do they that are dead, who heard and obeyed the gospel, now repent their repentance and mortifying the flesh? Or, do they not think ten thousand times more pains, were it for many ages, all too little for a moment of that which now they enjoy, and shall enjoy to eternity? And they that are dead, who heard the gospel and slighted it, if such a thing might be, what would they give for one of these opportunities which now we daily have, and daily lose, and have no fruit or esteem of them! You have seen many, and you that shifted the sight have heard of numbers, cut off in a little time. And yet, who has laid to heart the lengthening out of his day, and considered it more as an opportunity of securing that higher and happier life, than as a little protracting of this wretched life, which is hastening to an end? Oh! therefore be entreated to-day, while it is called To-day, not to harden your hearts, Psalms 95:7-8. Hebrews 3:7; Hebrews 4:7. 

Think therefore wisely of these two things, of the proper end of the gospel, and of the approaching end of thy days, and let thy certainty of this latter drive thee to seek more certainty of the other, that thou mayest partake of it; and then this again will make the thoughts of the other sweet to thee. That visage of death, which is so terrible to unchanged sinners, shall be amiable to thine eye: having found a life in the gospel as happy and lasting as this is miserable and vanishing, and seeing the perfection of that life on the other side of death, thou wilt long for the passage. 

Be more serious in this matter, of daily hearing the gospel; consider why it is sent to thee, and what it brings; and think, it is too long I have slighted its message, and many who have done so are cut off, and shall hear it no more: I have it once more inviting me, and it may be this may be the last invitation I shall receive: and in these thoughts, ere you come, bow your knee to the Father of spirits, that this one thing may be granted you, that your souls may find at length the lively and mighty power of his Spirit upon yours, in the hearing of this gospel, that you may be judged according to men in the flesh, but live according to God in the spirit. 

Now, if this life be in thee, it will act: all life is in motion, and is called an act; but most active of all is this most excellent, and, as I may call it, most lively life. It will be moving towards God; often seeking to him, making still towards him as its principle and fountain, exerting itself in holy and affectionate thoughts of him; sometimes on one of his sweet attributes, sometimes on another; as the bee among the flowers. And as it will thus act within, so it will be outwardly laying hold on all occasions, yea, seeking out ways and opportunities to be serviceable to thy Lord; employing all for him, commending and extolling his goodness, doing and suffering cheerfully for him, laying out the strength of desires, and parts, and means, in thy station, to gain him glory. If thou be alone, then not alone, but with him; seeking to know more of him, and be made more like him. If in company, then casting about how to bring his name into esteem, and to draw others to a love of religion and holiness by speeches, as it may be fit, and most by the true behaviour of thy carriage; tender over the souls of others, to do them good to thy utmost; thinking, each day, an hour lost when thou art not busy for the honour and advantage of him to whom thou now livest; thinking in the morning, "Now, what may I do this day for my God? How may I most please and glorify him, and use my strength and understanding, and mine whole self, as not mine, but his?" And then in the evening, reflecting, "O Lord, have I seconded these thoughts in reality? What glory has he had by me this day? Whither went my thoughts and endeavours? What busied them most? Have I been much with God? Have I adorned the gospel in my converse with others?" And if thou findest any thing done this way, this life will engage thee to bless and acknowledge him the spring and worker of it. If any step has been taken aside, were it but to an appearance of evil, or if any fit season of good has escaped thee unprofitably, it will lead thee to check thyself, and to be grieved for thy sloth and coldness, and see if more love would not beget more diligence. 

But wouldst thou grow upwards in this life? Have much recourse to Jesus Christ thy Head, the spring from whom flow the animal spirits which quicken thy soul. Wouldst thou know more of God? He it is that reveals the Father, and reveals him as his Father; and in him thy Father, and that is the sweet notion of God. Wouldst thou overcome thy lusts entirely? Our victory is in him; apply his conquest; We are more than conquerors, through him that loved us, Romans 8:37. Wouldst thou be more replenished with graces, and spiritual affections? His fulness is, for that use, open to us; life, and more life, in him, and for us; this was his business here, he came, that we might have life, and might have it more abundantly, John 10:10. 

REFLECTIONS.—1st, The apostle, 

1. Draws an inference from what he had advanced. Forasmuch then as Christ hath suffered for us in the flesh, arm yourselves likewise with the same mind, with patience and holy resolution: for he that hath suffered in the flesh, crucifying the body of sin through union with a dying Saviour, and willingly taking up any cross which the divine Providence may lay upon him; hath ceased from sin, from his former corrupt principles and practice, and is mortified to every evil affection: that he no longer should live the rest of his time in the flesh, to the lusts of men; but the little space which yet remains, he is earnest to redeem, and fain would spend it according to the will of God. Note; (1.) Nothing so effectually mortifies sin as a believing view of the cross of Christ. (2.) The will of God, not our vile affections, must be our guide. If we live after the flesh, we must die eternally, while the paths of grace and holiness alone can lead us to immortal life and glory. 

2. The apostle argues on the reasonableness of living unto God, from the consideration of the abuse they had made of the time that was past. For the time past of our life may suffice us to have wrought the will of the Gentiles, when (with shame we remember it,) we walked in lasciviousness, lusts, excess of wine, revellings and riot, banquetings and luxurious carousals, and abominable idolatries, joining with the Gentiles in these horrible deeds: wherein they think it strange that ye run not with them still to the same excess of riot as before, speaking evil of you and your religion, as if it made you morose, unsociable, and poor despicable objects: who shall give account to him that is ready to judge the quick and the dead, at the great day of his appearing and glory. Note; (1.) The remembrance of our former evil ways should often dwell upon our minds for our deep humiliation before God. (2.) The conduct of a Christian appears very strange to an ungodly world, and they wonder what there is in religion, which, for the sake of it, can induce men to forego all that they call enjoyment. (3.) They who speak evil of our good conversation in Christ, must shortly give a solemn account of their hard speeches before an awful tribunal. 

3. The former saints of God were thus censured of the world, and saved by grace. For, for that cause was the gospel preached also to them that are now dead in Christ, and departed in his faith and fear, that they might be judged according to men in the flesh, and undergo reproach, persecution, and some of them even death itself, for those tenets which the carnal world derides and abhors, but might, notwithstanding all the sufferings in the body, live according to God in the Spirit, under the mighty influences of his grace, in a holy conformity to his will, and expecting, through the power of the Holy Ghost, to be raised up at the last day to live with God eternally. 

2nd, We have an awful position: But the end of all things is at hand. The Jewish state was soon to be destroyed; where dwelt the most inveterate persecutors of the Christian name; and to every individual is this truth most applicable, to whom death and eternity are approaching, and judgment is at the door; from which awful considerations the apostle enforces the following exhortations: 

1. Be ye therefore sober, temperate in all things, not inordinately pursuing, nor immoderately using any thing in this world, knowing how short the time is. And, 

2. Watch unto prayer; be on your guard against the numberless temptations which beset you, and especially be looking up by ceaseless prayer for strength to resist and overcome them. Note; Prayer is our great preservative; and we shall never fail, while we continue waiting upon God. 

3. And above all things have fervent charity among yourselves, cordially and tenderly affected towards each other: for charity shall cover the multitude of sins, engaging you kindly to overlook the offences of your brethren, and cast a veil of oblivion over their many infirmities, and to conceal them from the censorious world. 

4. Use hospitality one to another without grudging, freely and cheerfully receiving those who, for righteousness' sake, are driven from place to place, or are travelling to spread the glad tidings of salvation, and trusting on the divine Providence for their maintenance: and in every other respect be hospitable, always keeping within the due bounds of Christian prudence and temperance. 

5. As every man hath received the gift, whatever talents he is blessed with, whether of wealth, abilities, or more especially of grace and the gifts of the Holy Spirit, even so minister the same one to another, laying out yourselves for your mutual edification and comfort, as good stewards of the manifest grace of God, from whom you have received all that you possess, and to whom you are accountable for the due improvement of it. If any man speak, therefore, as called to the office of a preacher, let him speak as the oracles of God, with strict adherence to the sacred doctrines therein revealed, not presuming to add any thing thereunto, or diminish ought therefrom: if any man minister in the office of a deacon, or out of his worldly substance to the necessitous, let him do it as of the ability which God giveth, with all fidelity, cheerfulness, and diligence, that God in all things may be glorified through Jesus Christ, and his name exalted in the advancement of his church and his kingdom in the world, to whom be praise and dominion for ever and ever, to the incarnate Saviour, and to the Father through him. Amen! Note; (1.) Whatever we possess, we are but stewards, and must give an account to the great Master for the talents committed to our trust. (2.) God's glory should be the great end of all our conversation, and in our lips and lives we should endeavour to shew forth his praise. 

3rdly, The apostle, 

1. Encourages them to bear up boldly under their expected trials. Beloved, think it not strange concerning the fiery trial which is to try you as gold in the furnace, as though some strange thing happened unto you, and your sufferings were uncommon, and such as God's children might not have expected. But however severe your trials may be, rejoice in them, in as much as ye are partakers of Christ's sufferings, and herein conformed to your glorious Head; that when his glory shall be revealed, ye may be glad also with exceeding joy, and reign with him, as you have suffered for him. And, in the lesser trials of reviling and slander, if ye be reproached for the name of Christ, branded with some opprobrious name, and made the objects of derision and contempt, happy are ye; let it be your delight to be thus vile, and gladly bear this honourable badge of infamy; for the Spirit of glory, and of God resteth upon you, to comfort you under these reproaches, and to give you an earnest of that eternal glory to which these trials are the way: on their part he is evil spoken of, and his blessed operations reviled and blasphemed; but on your part he is glorified, and his name exalted by your faith and patience, and by the praises given him for the supports and comforts which you experience from him. Note; (1.) We must count no affliction strange, however grievous for the time; it is permitted to be, because God sees that we have much dross, and need that furnace to purge us from it. (2.) Our sufferings for Christ are our real honour, and shall be, if we be faithful, our highest joy. (3.) In a day of recompence we shall never regret what we have endured for Christ and his cause. (4.) We need not wonder at any reproaches cast on ourselves, when even the blessed Spirit of God himself sustains the like blasphemies, and his operations are branded as delusions and enthusiasm. 

2. He admonishes them to give their enemies no such handle against them as they desired to have. But let none of you suffer as a murderer, or as a thief, or as an evil-doer, justly chargeable with any criminal conduct whatever; or as a busy-body in other men's matters, labouring after pre-eminence and authority, or prying into the concerns of his neighbours which do not belong to him, and neglecting his own. Yet if any man suffer as a Christian, and if, however innocent, through enmity to him on account of his religion, any of these atrocious crimes are charged upon him, let him not be ashamed of such malignant abuse, but let him glorify God on this behalf, that he is counted worthy to suffer shame for the name of Christ, and enabled to despise these calumnies. 

3. He supports what he had advanced, by the most weighty considerations. For the time is come that judgment must begin at the house of God, not only in the destruction of the Jewish temple, but in very severe visitations upon his spiritual church and people, who need the correction of his rod: and if it first begin at us, and we undergo the severe discipline of the cross, what shall the end be of them that obey not the gospel of God? How fearful will be the vengeance executed on them? And if the righteous scarcely be saved, plucked as brands from the burning, and hardly escaping, like Lot from the flames of Sodom, where shall the ungodly and the sinner appear, who wilfully and obstinately reject all the warnings of God's providence, and the word of his grace, determined to abide in their iniquities, whatever the consequence may be. How terrible, sure, and inevitable must be their eternal perdition! Wherefore, let them that suffer according to the will of God, patiently and submissively, commit the keeping of their souls to him in well-doing, as unto a faithful Creator, content to refer themselves to him, resigned to his will, and ready to do or suffer according to his pleasure, satisfied in his faithfulness to all his promises, and trusting to reap their fulfilment in a blessed eternity. Note; (1.) God corrects his own children that they may not be condemned with the world. (2.) If the Lord chastises his own people for the evil that he sees in them, shall the rebellious sinner go unpunished? No, verily; there is dreadful vengeance hanging over him. (3.) The gate of heaven is strait; how surely then must they be excluded, who never so much as set their faces heaven-ward! (4.) Come what will, we know that our sufferings are sent or permitted of God, and that his faithfulness, power, and love, are engaged to bring every persevering believer safely through them; and this is sufficient to make us easy, yea, happy under them. 

05 Chapter 5 

Verse 1
1 Peter 5:1. The elders—I exhort,— St. Peter's mode of address here, saying, I exhort, or entreat, who am also a fellow-elder, ( παραχαλω, ο συμπρεσβυτερος, ) is quite different from the high tone of the Pope, who, under pretence of being St. Peter's successor and head of the church, commands with sovereign authority, like a lord, and not a fellow-elder, which all the apostles were with other elders, though every elder was not an apostle. 

Verse 2
1 Peter 5:2. Feed the flock of God, &c.— Every bishop and pastor was to feed his own flock; that is, the particular church of which he had the care; there he was to lead the Christian people by his example, doctrines, and admonitions. This precept is similar to that which our Lord gave to St. Peter himself, John 21:15; John 21:25. What we render, Taking the oversight thereof, is, literally, Discharging the episcopal office, or, the duty of a bishop;— ' Επισκοπουντες ; which some understand as denoting the work and office of the elders. See the passages in the margin. Upon the words, Not by constraint, Dr. Doddridge observes, "It is true, that in the primitive church some were, almost against their will, forced into theepiscopal office by dint of importunity: and one would hope it was not an affected modesty with which they declined the office; especially as it was then attended with no temporal emoluments, but exposed them to distinguished labours and sufferings. It is difficult to see how anycould, in the strictest sense, be constrained; but, perhaps, the apostle saw some good men too unwilling to accept the office when the churches chose them to it, and when inspired teachers urged it upon them: and though little gain could have been made of it, and the temptation to lord it over God's heritage was not so great as when ecclesiastical persons were invested with civil power; (in which most of the honour and influence of their ecclesiastical character, as such, has been generally lost,) yet, foreseeing what would happen in the church, and observing perhaps some discoveries of such a temper beginning to prevail, the caution was exceedingly just, proper, and important." 

Verse 3
1 Peter 5:3. Over God's heritage,— There is nothing for God's in the original; the word κληροι, seems here to denote those distinct congregations of Christians, which fell to the lot, as it were, of different pastors; alluding to the division of Canaan by lots. Comp. Deuteronomy 4:20; Deuteronomy 9:29. They are called in the next sentence, the flock. Dr. Heylin renders it, Lords over them who are allotted to you: for all Christians are the Lord's portion, and the lot of his inheritance. It has been well observed, that the church of Rome could not well have acted more directly contrary to the injunction of St. Peter, if she had studied to disobey it, and to form herself upon a rule that should be the reverse of this. For, what can be called, Lording it over God's heritage, if the requiring a blind and implicit faith from all her members be not so? Or, the commanding men to lay aside their reason and understanding, in order to become good Christians? This is to lord it over the disciples of Christ in a most tyrannical manner; and most daringly to disobey the command of him, whom they style, "Prince of the apostles, and Head of their Church." Erasmus has observed, "That by the κληροι, clergy, here, we are not to understand the priests and deacons, but the flock;—the Christians over whom the bishop was set; and this precept of the apostle (says he,) ought to be written up in the halls of bishops, even in gold letters, Feed the flock of God. Do not oppress it; do not fleece it; and feed it, not by constraint, or as bound to it by virtue of your office; but out of sincere affection, like the fathers of the church: not for filthy lucre's sake;—as if St. Peter had foreseen the plagues which would arise to the church from hence: lastly, not aslording it, but feed it by your good example; conquer it by your good actions. Go before the people in all the virtues of the Christian life; and even in suffering persecution for the sake of your religion. Kings may rule over the unwilling, but Christian bishops over none but the willing; and nothing can recommend their instructions more than a good example." 

Verse 4
1 Peter 5:4. A crown of glory that fadeth not away.— See ch. 1 Peter 1:4. The ancients used to wear beautiful crowns, or crowns of glory, in times of festivity and joy; and the Greeks used to bestow crowns, made of the leaves of parsley or olive, laurel or bay, upon such as conquered in their games. The glory of such crowns was short-lived, and they soon withered away; the crowns of glory which Christ will bestow upon the faithful shall be incorruptible. But St. Peter is here thought to allude more particularly to the crowns made of the flowers of the amaranth, which Pliny says had that name, because it withered not away. Galen is very particular in describing it; and observes, that when it was cropped, it was preserved, and, when all the flowers failed, it being watered revived again; and, he says, they used to gather it, and dry it in a gentle heat in a furnace; and then kept it, to make crowns of it in the winter; and that it did not lose its colour or its beauty. 

Verse 5
1 Peter 5:5. Ye younger,— The word Νεωτεροι is used by our Saviour for inferiors, or those who were to be subject; Luke 22:25-26. It seems here to mean the body of the people. See 1 Corinthians 16:15-16. Hebrews 13:17. The word εγκομβωσασθε, rendered be clothed, signifies properly, "To clothe with an outer ornamental garment, tied closely upon one with knots;" and refers to the dress of girls and shepherds. So that St. Peter implies by this word, that the humility of Christians, which is one of the most ornamental graces of their profession, should constantly appear in all their conversation, so as to strike the eye of every beholder; and that this amiable grace should be so closely connected with their persons, that no occurrence, temptation, or calamity, should be able to strip them of it. See Parkhurst on the word Εγκομβοομαι . 

Verse 6
1 Peter 5:6. Under the mighty hand of God,— "Under all the dispensations of divine providence, even though wicked men should be made the instruments of effecting its purposes." Perhaps by this expression, the apostle might intend to remind them, that the hand of a righteous Providence was concerned in those events which were owing to the wickedness of men: so far concerned as to over-rule them, and render them instrumental and subservient to the accomplishment of his own designs. This is strongly intimated, Isaiah 10:5. Psalms 17:14 and in many parallel places. 

Verse 7
1 Peter 5:7. Casting all your care, &c.— Your anxious care or solicitude. See on Matthew 6:25. 

Verse 8
1 Peter 5:8. Be sober, be vigilant, &c.— They were not so to cast all their care upon God, as to be off their guard, or to indulge in any vice; they were to watch, like soldiers encamped near an enemy, lest they should be suddenly surprized. Sobriety at such a time conduces much to watchfulness and safety; whereas drunkards are apt to fall asleep, or to be secure, and off their guard; beasts of prey go about in the night, and creatures which are off their guard are in danger of being taken by them. The devil, the grand adversary of Christians, is compared to a roaring lion, going after his prey. Naturalists have observed, that a lion roars when he is roused by hunger; for then he is most fierce, and most eagerly seeks for prey. Many commentators suppose, that the sacred writer designed hereby to denote the fierce and terrible attacks which the persecuting Jews, instigated by Satan, made upon the Christians. They were like the grand adversary and destroyer, and raged, because their time was short; Revelation 12:12. The expression of walking about, is perhaps in allusion to what is said of Satan, Job 1:7; Job 2:2. The word καταπινω, rendered devour, originally signified to drink down; but it is used by some of the best Greek authors for swallowing solids, as well as liquids: it strongly represents the insatiable rage of the enemy of our salvation. Some have observed, that St. Peter might well give such a caution as this, having himselfreceived such veryparticular and express warning from Christ his Master, and so shamefully fallen immediately after, for want of the watchfulness which he here recommends. See Parkhurst on the word Καταπινω . 

Verse 9
1 Peter 5:9. Whom resist, stedfast in the faith,— See Ephesians 4:27; Ephesians 6:10; Ephesians 6:24 and James 4:7. The word επιτελεισθαι, rendered accomplished, signifies perfected, or brought to an end. It seems here to mean particularly, that the persecutions of the unbelieving Jews, stirred up by the devil, were every where carried to as great a length upon the Christians, as our Lord foretold they would be, before the destruction of Jerusalem. The argument contained in these words lies thus: "You are not the only persons that suffer for the sake of Christ, neither do you suffer more than others. The persecution is now carried on with asmuch fierceness, wherever there are any disciples of Jesus your Master. Do not therefore expect to escape while others suffer: murmur not that you are subject to the common lot of Christians in this hour of trial, neither come behind your brethren in patience and fortitude." 

Verse 10
1 Peter 5:10. But the God of all grace— That is, "The most merciful and gracious God." It is remarkable, that St. Paul has usually given God a title, according to the subject whereof he is treating. If he was treating of peace, then he was the God of peace; if of love, he was the God of love; if of grace, he was the God of grace. St. Peter has with like propriety styled him, the God of all grace, or favour; and the two favours which he particularly mentions are, the calling of these Gentiles to be Christians, and thereby raising them to the hope of eternal glory; and the delivering them from their present persecution: which deliverance they might expect would be shortly. They were to suffer for a little while, Hebrews 10:37. Wisdom of Solomon 3:5. This life is short, compared with eternity; but they were to be delivered from their sufferings before death; for their enemies were to be destroyed speedily. Αυτος, he, or the same, is sometimes redundant; but here it seems to have a peculiar force and emphasis: "May he himself,—that same God of all favour, who hath called you to be Christians, fit, support, &c." The words here used, seem to be all taken from building; Καταρτισαι, fit you to each other; as stones are hewn, cut, or polished, to make them fit one another: 1 Corinthians 1:10. Στηριξαι, to support, and σθενωσαι, to strengthen, as magnificent buildings are, with well-adjusted pillars: Romans 16:25. Θεμελιωσαι, to lay the foundation, upon which the whole structure depends for its support and stability. In such apt words did St. Peter pray that these Christians might be established in their holy faith, and persevere to the end, that they might be saved! 

Verse 12
1 Peter 5:12. By Silvanus, a faithful brother,—(as I suppose,) &c.— This rendering has seemed to many like a questioning the fidelity of Silvanus. The Syriac has thus rendered the words; These few things (as I suppose, or reckon them) I have written unto you by Silvanus, a faithful brother. The word λογιζομαι, which we have translated I suppose, does not signify I conjecture, nor always imply suspicion, or doubting; but is used in the strongest manner to express the most full and firm persuasion of mind. See Romans 3:28; Romans 8:18. Amongst other significations of the word, says Parkhurst, it means to infer, to conclude, after stating the reasons on both sides, and as it were balancing the account; for in the prophane writers it is applied to arithmetical calculations: it signifies also to esteem; Romans 14:14. So that St. Peter might use this word, and not have the least suspicion of the fidelity of Silvanus; but, on the contrary, design thereby to intimate, that he was fully persuaded of his being a faithful Christian brother; one who would not corrupt or suppress this letter, but spread it diligently and faithfully among them; and one whose preaching they were to regard, as he would not pervert the gospel. Whether this was the Silvanus or Silas mentioned several times in the Acts as the companion of St. Paul, cannot certainly be determined. Instead of wherein ye stand, the Greek may be rendered more properly wherein ye have stood. The churches of Galatia were planted by St. Paul, and so very probably were all or most of the churches to which St. Peter wrote. If this Silvanus therefore was the companion of St. Paul, he would not only be a proper messenger to send by, as being well known among them, and perhaps assisting in their conversion; but it would greatly tend to confirm them in their holy faith, to find that St. Peter taught the same doctrine with St. Paul, or confirmed what the great apostle of the Gentiles had taught; testifying that it was the true gospel which they had already received. See 2 Peter 2:15. The Judaizers would have taken shelter under the authority of St. Peter, and other apostles of the circumcision; Galatians 2:6; Galatians 2:21. 1 Corinthians 1:12 but when the Gentile Christians found that all the apostles harmonized; that St. Peter approved of the gospel preached by St. Paul; that he commended St. Paul's fellow-labourers, and even bore his testimony that the Christians in Asia Minor were right, though converted by the apostle of the Gentiles, and his assistants; it must have greatly established and strengthened them against all the attacks of the Judaizers: and with such a view St. Peter seems to have borne this testimony; intimating in a soft and gentle manner, that they had no occasion to add circumcision and the observation of the Jewish law, to the gospel of Christ. Surely then "St. Peter would not set himself up as the head of the Judaizing Christians in Galatia, or any where else; nor preach a gospel directly contrary to that of St. Paul, or behave as his most active, bitterest, and most dangerous enemy." The anti-revelationists, who have asserted such things, would do well to review their rash assertions, and consider how unreasonable and groundless these insinuations are. See Parkhurst on the word Λογιζομαι . 

Verse 13
1 Peter 5:13. The church—at Babylon,— See the Preface to this epistle. Bishop Cumberland and Mr. Cradock argue from hence, that probably St. Peter wrote from the neighbourhood of Babylon, and found many Jews remaining there ever since the Babylonish captivity, among whom he had preached the gospel with considerable success. "Upon comparing all the solutions together, (says Benson,) it seems most probable, that by Babylon we are to understand the ancient and most famous city of that name. It was in a manner the metropolis of the eastern dispersion of the Jews, and from thence the Jews in Asia Minor had been transplanted. St. Peter as an apostle of the circumcision, would be very likely, when he left Judea, to go amongst the Jews, and where he might find the greatest numbers: and finally, it is most natural to date a letter, or send salutations from a place by its real, and not by a figurative name." Instead of elected together with you, Doddridge reads, chosen with you; that is, to be the people of God, and to partake of the privileges of the gospel. Marcus was, very likely, converted to Christianity by St. Peter, and afterwards served him in the gospel, as a child serves his father; and therefore he calls him his son. See 1 Timothy 1:12. Perhaps Mark had travelled through Asia Minor, and might be known among those churches. Some suppose him to have been a different person from him who was the companion of Barnabas and Paul, and to have been the author of the gospel which bears his name. See the introductory note to the Gospel of St. Mark, and Acts 12:12. 

Verse 14
1 Peter 5:14. Peace be with you all, &c.— St. Peter, in the introduction to this epistle, had addressed himself to the strangers in Pontus, Galatia, &c. and wished such of them as were Christians, or elect, grace and peace. He now in like manner concludes, and wishes peace unto such of them as were Christians, and continued faithful. As to the other strangers, particularly those who were not professing Christians, he did not directly write to them; for they would have paid but little, if any regard, to his letters or salutations. 

Inferences drawn from 1 Peter 5:10.—The apostle closes his divine doctrine and exhortations with prayer, which he addresses to the God of all grace, who hath called us unto his eternal glory by Christ Jesus. It is supplication with thanksgiving, prayer with praise. The matter or thing requested is expressed in divers brief words, Make you perfect, stablish, strengthen, settle you; which, though they be much of the same sense, yet are not superfluously multiplied; for they carry the great importance of the thing, and the earnest desire in asking it. The first, Perfect, implies more clearly than the rest, their enjoyment of that perfect love which casteth out all fear that hath torment. Stablish, has more express reference to both the inward lightness and inconstancy which is natural to us, the counterblasts of persecutions and temptations, and to outward oppositions; and imports the curing of the one, and support against the other. Strengthen, adverts to the growth of their graces, especially gaining of further measures of those graces wherein they are lowest. And settle, though it seems the same, and in substance is the same with the other word stablish, yet it adds somewhat to it very considerable; for it signifies to found or fix upon a sure foundation, and so indeed may have an aspect to Him who is the foundation and strength of believers, on whom they build by faith, even Jesus Christ, in whom alone we can have all, both complete victory over sin, and increase of grace, establishment of spirit, and power to persevere against all difficulties and assaults: He is that corner foundation-stone laid in Zion, that they who build upon him may not be ashamed. Isaiah 28:16. 1 Peter 2:6. 

All our endeavours and diligence in this will be vain, unless we look for our perfecting and establishing from that right hand, without which we can do nothing: thither the apostle moves his desires for his brethren, and so teaches them the same address for themselves, The God of all grace make you perfect. 

The well-instructed Christian looks to Jesus, Hebrews 12:2 looks off from all opposition and difficulties; looks above them to Jesus, the Author and Finisher of the faith of every soul which perseveringly cleaves to him. Though thou art weak, he is strong: it is he that strengthens thee, and renews thy strength,—makes it fresh, and greater than ever before. The word יחליפו, which we render renew, signifies change; they shall have for their own, his strength; a childlike believer, and his strong Saviour, are too hard for all that rises against them. It is here fit, as in statues, to measure the man with the basis on which he stands; and there is no taking the right measure of a Christian but that way. He is the God of all grace. By reason of our many wants and great weakness, we had need to have a very full hand, and a very strong hand to go to, for supplies and support. And such we have indeed: our Father is the God of all grace, a Spring which cannot be drawn dry, no, nor so much as any whit diminished. By his Spirit within them, the faithful children of God are most powerfully sanctified; without which, indeed, no other thing could be of advantage to them in this. That divine fire kindled within them, is daily refining and sublimating them; that Spirit of Christ is conquering sin, and, by the mighty flame of his love, consuming the earth and dross that is in them; making their affections more spiritual and disengaged from all created delights: life from their Lord still flowing and causing them to grow, strengthening their faith, quickening their love, teaching the soul the ways of killing the strongest corruptions, and fortifying every grace; yea, in wonderful ways advancing the good of his children even by the harshest means, as afflictions and temptations. 

And as he is the God of sanctifying grace in the beginning and growth of it, so also the God of supporting grace, that supervenient influence, without which the graces we possess would fail us in the time of greatest need. This is the immediate assisting power that bears up the soul under the hardest services, and backs it in the sharpest conflicts, communicating fresh auxiliary strength, when we and all the graces we have within, dwelling in us, is surcharged. Then he steps in, and opposes his strength to a prevailing and confident enemy, who is at the point of insulting and triumph. When temptations have almost made a breach, and are on the point of entering with full force and violence, he lets in so much present help on a sudden, as makes them give back and disappear. When the enemy comes in as a flood, the Spirit of the Lord lifts up a standard against him (Isaiah 59:19.); and no siege against the true believer, can be so close as to keep out this aid; for it comes from above. It is the will of God, that we have constant recourse to him for all that we want. He is so rich, and withal so liberal, that he delights that we seek and draw much from him; and it is by believing and praying that we do draw from him: were these plied, we should soon grow richer. But remember, all this grace, which we would receive from the God of all grace, must be from God in Christ. There it flows for us; thither we are directed. It was the Father's good pleasure, that in him should all fulness dwell (Colossians 1:19), and that for us, that we might know whither to go, and where to apply for it. 

The state to which a Christian is called, is not a poor and sad estate, as the world judges; it is no less than glory, eternal glory, his eternal glory—Glory, true real glory. All that is here so named, is no more than a name, a shadow of glory; it cannot endure the balance, but is found too light; as was said of a great monarch, Daniel 5. Men are naturally desirous of glory, and gape after it; but they are naturally ignorant of the nature and place of it; they seek it where it is not, and, as Solomon says of riches, set their hearts on that which is not, Proverbs 23:5 has no subsistence nor reality. But the glory above is true real glory, and bears weight; and so bears aright the name of glory, which in the Hebrew [ כבוד ] signifies weight; and the apostle's expression seems to allude to that sense; speaking of this same glory to come, he calls it "a far more exceeding and eternal weight of glory," 2 Corinthians 4:17. It weighs down all labour and sufferings in the way, so far, that they are not once worth the speaking of in respect of it. It is the hyperbole, καθ υπερβολην εις υπερβολην ; other glory is over-spoken; but this glory, over glorious to be duly spoken, it exceeds and rises above all that can be spoken of it. 

And it is eternal. Oh! that adds much! Men would have some more reason so to affect and pursue the glory of the present world, such as it is, if it were lasting, if it stayed with them when they have caught it, and they stayed with it to enjoy it. But how soon do they part! they pass away, and the glory passes away, both as smoke, as a vapour. Our life, and all the pomp and magnificence of those that have the greatest outward glory, and make the fairer shew, it is but a shew, a pageant, παραγει, which goes through the street, and is seen no more. But this has length of days with it, eternal glory. Oh! a thought of that swallows up all the grandeur of the world, and the noise of reckoning years and ages. Had one man continued from the creation to the end of the world, in the top of earthly dignity and glory, admired by all; yet, at the end, everlasting oblivion being the close, what nothing were it to eternal glory! But, alas! we cannot be brought to believe, and deeply take the impression of eternity; and that is our undoing. 

REFLECTIONS.—1st, The apostle, 

1. Exhorts the elders to a diligent discharge of their sacred trust. The elders which are among you I exhort, who also am an elder, put in trust with the same gospel, and a witness of the sufferings of Christ, bearing testimony to what I have seen, and ready to suffer with him and for him, and also a partaker of the glory that shall be revealed when the great Shepherd and Bishop of souls shall appear to reward his faithful ministers. In the view and expectation of which, feed the flock of God which is among you with fidelity, diligence, and zeal, preaching the sound doctrine, and maintaining the wholesome discipline of the gospel, considering the inestimable price which has been paid for the salvation of all who will yield to be saved by grace; taking the oversight thereof; watching over them with wisdom, and holy solicitude to promote their spiritual and eternal good; not by constraint, as compelled to do it against your inclinations, but willingly, delighting in your blessed office and employment; not for filthy lucre, as the motive to undertake the charge, but of a ready mind, free from every mercenary view, and influenced purely by zeal for the Redeemer, and love towards immortal souls; neither as being lords over God's heritage, and ruling with arrogance and haughtiness, as if you had dominion over men's consciences, but being ensamples to the flock, in all humility, meekness, and holy conversation. And then know, for your encouragement, that when the chief Shepherd shall appear, who hath appointed you to serve under him, ye shall receive a crown of glory that fadeth not away, the blessed reward of your fidelity. Note; (1.) The office of an elder or presbyter is a high and honourable employment, and calls for suitable zeal and faithfulness to discharge it aright. (2.) None should ever enter the ministry by constraint, at the solicitation of friends, or as bred to it for a maintenance, but as prompted by a desire to glorify God, and to be instrumental in the salvation of lost souls. (3.) They who would profit others by their preaching, must second it by their examples, else how can we think others will believe us, if it appear by our ill-conduct that we do not believe ourselves? (4.) The reward of faithful ministers shall be eminently glorious; they shall shine as stars in the firmament for ever and ever. 

2. He addresses himself to the younger, and all private members of the church. Likewise, ye younger, submit yourselves unto the elder; be guided by their advice, and attend to their admonitions; yea, all of you be subject one to another, paying that deference and respect which is due to every one according to his station, age, rank, or office; and be clothed with humility, as a shining garb which gives beauty to the whole conversation, and adds a lustre to every other grace: for God resisteth the proud; that is the character which of all others God abhors, and he giveth grace to the humble, who are peculiarly his delight, and enriched by him abundantly, and in proportion prepared for his presence in glory. Humble yourselves therefore under the mighty hand of God, enduring meekly whatever afflictions he is pleased to send upon you, and submissive to those whom he hath set over you; that he may exalt you in due time, lifting you above all your tribulations, and bringing you to a throne at his right-hand: casting all your care upon him, whatever difficulties and trials you may be involved in; for he careth for you, and will in this case preserve your bodies and souls, give you a happy issue out of all your afflictions, and cause them to work together for your eternal felicity. Note; (1.) It is the wisdom of young men to pay deference and obedience to the advice and admonitions of their more aged and experienced friends. (2.) God is the enemy of the proud, as of Satan their chief; and in the unequal content with Omnipotence, they must needs be undone. (3.) Humility is our greatest ornament, and in God's sight of great price; and those who possess it, he delighteth to honour.—(4.) God's time must be expected; he will send us relief in due season, if we faint not. (5.) None ever cast their care upon God, and were confounded. 

2nd, The apostle, in the view of the subtle enemy whom they had to contend against, 

1. Admonishes them to be on their guard. Be sober, be vigilant, weaned from all inordinate attachment to present things, and watchful in the use of every divine ordinance against the wiles of the great deceiver; because your adversary the devil, ever waiting for your halting, as a roaring lion, fierce and cruel, walketh about, seeking whom he may devour; restless and indefatigable in his attempts to murder immortal souls, and maliciously endeavouring to terrify those whom he is not permitted to destroy. Note; We have a deadly foe to conflict with, powerful, wily, watchful, experienced in deceit; we need be ever on our guard against his snares. 

2. The only way in which we can overcome, is here set before us. Whom resist, stedfast in the faith, lifting up this impenetrable shield against all the fiery darts of the wicked one, and encouraged by the examples and the victories of our suffering Fellow-Christians; knowing that the same afflictions are accomplished in your brethren that are in the world; they war against the same enemy, and are supported by the same Divine power. Note; (1.) The examples of others should be our encouragement. (2.) They who in faith resist the devil, will find the weakness of all his efforts; and that before this terrible shield he will be compelled to fly. 

3. He offers up his fervent prayers on their behalf. But the God of all grace, the Fountain and Giver of it to all that believe, who hath called us unto his eternal glory by Christ Jesus, has invited us to partake of unutterable blessedness in his presence for ever through the redemption obtained by his dear Son—after that ye have suffered a while, make you by this means, under the influences of his Spirit, perfect in holiness, stablish you in the truth, strengthen your hearts with his grace, and settle you on the true foundation by the full assurance of faith and hope. To him be glory and dominion for ever and ever; be his name adored for all his past mercies and protection, and may we be enabled still to trust upon his care and love. Amen! 

3rdly, He concludes, 

1. With giving an account of his design in this epistle, and the person who was the bearer of it. By Silvanus, a faithful brother unto you (as I conclude from the most substantial grounds,) I have written briefly this short epistle, exhorting, and testifying, that this is the true grace of God wherein ye stand, in the doctrine and practice of which you have hitherto persevered, and I trust will continue even unto the end. Note; They who have begun well, must take care to stand fast in the same grace which they have experienced. 

2. He presents the salutations of the church at Babylon, whence he seems to have written this epistle. The church that is at Babylon, elected together with you, called and invited to, and partakers of, the same glorious privileges and blessings as yourselves, through Jesus Christ, saluteth you in all Christian wishes of peace and prosperity; and so doth Marcus my son. 

3. He exhorts them to fervent love among themselves. Greet ye one another with a kiss of charity, in token of your mutual, unfeigned affection. 

4. He pronounces his parting benediction upon them. Peace be with you all that are in Christ Jesus, and every blessing, spiritual, temporal, and eternal, which is the happy portion of those that are perseveringly united to him their Living Head. May that portion, reader, be thine, and mine. Amen! 

*.* The Reader is referred to the different Authors mentioned often already. 

